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DASAKAM 93

EXPOSITION OF LEARNING FROM PRECEPTORS

After defining “Bhakti combined with Karma” (path of devotion in combination
with that of action), the poet, who now likes to expound “Bhakti combined with
knowledge”, invokes the Lord to bestow on him worthiness to deal with it. Based
on chapters 7 to 10 in Book XI of Srimad Bhagavata Mahapuranam in the form of a
dialogue between the Lord and Uddhava, lessons learnt from various creations of
the Lord referred to as the twenty-four preceptors and expounded through the
experiences of a Brahmana sage are brought out by the author. In the ninth
chapter of Bhag. XI, the Lord takes the human body as the twenty-fifth preceptor
and advises Uddhava accordingly. In this dasakam, the second half of the eighth
sloka and the remaining two slokas are devoted to explain the human body as a
preceptor. In short, with a discerning mind, one will have something or the other
to learn from every creation of the Lord!

D931 TEE ot a9 & Feoran erEuEEer
Ta HRAT T THGHAN STEIET AT |
TR HITSTITcTT @ TuRaety fafeat
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Bandhu-snéham Vijahyam Tava Hi Karupaya Tvayyupavésitatma
Sarvam Tyaktva Cargyam Sakalam-api Jagad-viksya Maya-vilasam .
Nanatvad-bhranti-janyat-sati Khalu Guna-dosavaboadhe Vidhirva
Waséadho Va Katham Tau Tvayi Nihitamatérvita- vaisamya-buadahéh .. 1..
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ity Trn-foe e T e T | -SRI, AT -aT- S
i T fafy: o1 2ey: a1 @ Hied-wd: aﬁﬁéﬂm@@. e PRTENY

Meaning.

(32|'§) ad hauE % “(I shall), by Your divine grace alone,

IEER a:g—é%ﬂ give up, with discrimination, attachment to all relatives.

SUTATATT oI | With my mind engrossed in You

e b ST | and viewing the entire Universe

3 AMT-[9a/ | as a manifestation of Maya,

Eﬁ?f[ I Encll ‘\Cléﬂ I shall wander about renouncing all ritualistic actions.
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fafer: o7 =9Y: a1 | The injunctions (of the scriptures), or the prohibitions
therein

afq 1IUT-@TST-?AOIGII‘QT (apply) only when there is the concept of ‘what is good’
% | and ‘what is bad’,

Hli:?l-mﬁ resulting from false understanding in the sphere of
AT | | diversity (in social classifications).

fafea-wa: <t | For one who has fixed his mind firmly on You (and)

aﬁa—é&m—@@: whose mind is free from the delusion about differences,

T—ﬁ %Y ? | how will that discrimination occur ?”

Commentary D9351

“O Lord! | shall be able to give up, with discrimination, the deep love and
attachment | have developed towards my wife, children and other relatives and
friends by Your divine grace alone!  Such attachment can be destroyed by
developing renunciation, that is, indifference to mundane matters, but will still
lie dormant in my mind in the form of ‘vasanas’ (impressions unconsciously left on
the mind by past actions). Hence, for total destruction of such attachment, Your
grace alone will be of help.”

That the aforesaid results can be achieved by God’s grace alone, is emphasised by
the usage of the expressions “fg” (surely, alone) and “%HF@T foSTRIt | in the
potential mood. formoT STRrt = fasten | (shall abandon totally).

Attachment to family, children, relatives, friends etc., is the prime impediment
(pratibandha) to the attainment of spiritual knowledge. This impediment is of
three types, Bhuta (past), Vartamana (present) and Agami (future). Although the
attachment gets destroyed by the temporary effect of renunciation, it continues
to be an impediment on account of the vasanas.

The impediment arising from the effects of actions of the past is called ‘Bhuta-
pratibandha’. An example of this, as mentioned in the Puranams, is the case of
a Sannyasin who was extremely attached to hlS wife during the purva-asrama
(stage of life prior to embracing Sannyasa).

e 9 9% 3fd T Bk WiEd 1”: Pd. 1X-41. (There is a popular song which says
that a monk could not realise the supreme truth, the impediment being excessive
attachment to his wife.)

The impediment arising from the effects of actions of the present is called
‘Vartamana-pratibandha’. AT ST T TheseToT: U ‘g‘vdchél feroara-
gUUE: 1”: Pd. 1X-43. (The impediments of the ‘present’ are, binding attachment to
the objects of the senses, dullness of intellect, indulgence in improper and
illogical arguments and the deep conviction that the Self is an agent and an
enjoyer). Strong attachment to children, dullness of intellect, fallacious
arguments with respect to teachers’ advice and Vedic statements, vanity or
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vainglory in thought and action are signs of this impediment. Even if one of them
is present in the aspirant, it is reason enough for non-attainment of spiritual
knowledge.

Those impediments, which result from the effects of actions of the past in the
form of “Prarabdha-karmas” and which do not get exhausted till completely
enjoyed or endured, are called “Agami-pratibandhas”. Hence, there is no time-
frame for this. “Qéh_—f ST efion s BT 17 In the case of Vamadeva, it
took him one full life-span and in the case of Jadabharata, he had to take three
different births for the effects of all the Prarabdha-karmas to fully wear out.
Hence the emphasis on divine grace.

Here, the expression “ dd h&UMT” refers to the Lord’s indirect intervention in
resolving the problems of the aspirant, and not necessarily, with His physical
presence every time, as(\it is said, “7 I IVSHRE e REIRICE AR E|

gGAT FIASTART dH 1 1”:SNK. (Gods protect their votaries, not by
carrying a stick in hand like a cowherd, but if they intend to protect them, they
bestow them with the right intelligence). Therefore, it is none other than the
Lord Himself who bestows the true devotee with intelligence and prompts him to
approach the right preceptor in the prescribed manner. Receiving the
appropriate advice from his preceptor, the aspirant will be sure of reaching that
level of renunciation. As rightly said by the Malayalam poet Poonthanam,
contemporary of Bhattatiri, ‘O Supreme Lord! If at all, some day, | happen to
reach the most competent and self-realised preceptor, perfect in all respects and
capable of imparting the knowledge of the ultimate truth, he would be none but
You!” Such a great preceptor has to be the Lord Himself !

As aforesaid, after attaining purity of mind by constant practice of Karma-yoga,
thereby attaining the spirit of renunciation, and with mind firmly focussed on
You, realising that the entire perceivable Universe is nothing but a super-
imposition on the substratum, that is, You, (similar to that of a snake on the rope
delusion caused by Maya), | shall renounce all actions, apart from Your worship
and those prescribed and proscribed by the scriptures and move around free from
all attachment.”

If this be so, it could be surmised that one need not perform actions prescribed
by the scriptures, and the penalties for sinful deeds, are unnecessary! If it is
apprehended that in case these actions are not performed, one may be
subject to very serious irremissible sins amounting to contempt or
disobedience of the laid-down rules of the Sastras, it only exposes the
ignorance and absence of spiritual knowledge of the aspirant for, no ill can
ever befall a person with Self-knowledge even if he does not perform these.
This concept is conveyed by the second half of the sloka starting with “ATHTIcTd”.
It is only when the identification of ‘good’ and ‘bad’ (discriminatory conscious-
ness) occasioned by the distinction in Varnas and Asramas, the result of
infatuation with the body manifesting as “l am a human being”, “l am a
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Brahmana,” etc., arises, that the awareness of differentiation among the various
objects and between “what is prescribed” and “what is proscribed” occurs! (In
this context, Guna refers to the Nitya and Naimitthika rites a person is enjoined
to perform by virtue of the four Varnas and Asramas, and Dosha refers to ‘himsa’
which is harming others, killing animals, etc.)

“Cons1der1ng the meaning of the Great Aphorlsms (Maha vakyas ) like eC) %r&{qa
ST, THHAETEIE o, e Wioas s, 31 sanfed, fas=He= 9@r etc., if a person
flxes his mind on You and hence is devoid of confusion caused by the distinctions
in class, creed and religion, and has reached the highest level of spiritual
knowledge, how can he nurture thoughts of such narrow distinctions ? How can
he think in terms of what is prescribed and what is proscribed ? For one who has
already reached the highest peak of spiritual knowledge (3T%a:, an Aroodha, an
elevated person), (further) knowledge is inimical and hence, Karma-Sannyasa
(renunciation of all ritualistic actions) is a “must”. But, for the aspirant who
wants to climb that peak, (31T1%%&]: An arurukshu), and for those who continue to
nurture such thoughts of differentiation, Karma-Sannyasa is not advisable, rather
should not be practised. This concept is delineated by the Lord as follows:
“Piens R Tforem T 7am Wi =" | FHEFE Wiea T wHAm AT || Bg.3/3
(Two kinds of disciplines in this world were set forth by me in times of yore - for
the Sankhyas, the discipline of knowledge, and for the yogins, the path of Karma)
and “ITEEATAN HH HRUMA | AMTEEH T&d I HRUMA | 1Bg. 6/3. (To
the contemplative soul who desires to climb the heights of Karma-yoga,
disinterested action is spoken of as the stepping stone ; for the same man, when
he is established in Yoga, absence of all thoughts of the world is said to be the
way to blessedness.) In Sankaracharya’s own words,

« TS Tufs Tiesar quaraTy fersiior | ATETEET erminTd TEaet: ||
TR BrRfEd W derasty e aftr ferat 6t faf: 6 e 10 ALS.

(Those who have attained knowledge of the true nature of Brahman, which is
beyond the reach of words and devoid of all the three gunas, are liberated from
the clutches of Maya and are free from attachment. Their sense of
differentiation vanishes at once, virtues and sins get extinguished, with their
mind free from all doubts. For such people, who are themselves beyond the
influence of the three Gunas, where is the question of do’s and don’ts ?)

In order to stress the point that all this is possible only for the human being, the
author now describes how man is superior to other creations:

D93S2 FTON-BI-AE [eAd-Fel- T4 STa: FI=<:
At e oY 37 o awigend |
AT AT T e o RY: T&ad e

qraifese TR € f§ gea @eadt adis=: 1R 11
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Ksut-trsna-Iopa-matré Satata-krta-ahiyd Jantavah Santyanantah
Tébhyo Vijnanavatvat Purusa lha Varah Tajjanirduriabhaiva .
Tatrapyatma atmanah Syat Suhrdapi Ca Ripuh Yastvayi Nyasta-cétah
Tapacchitterupayam Smarati Sa Hi Suhrt SvatmavairiTatd'nyah.. 2 ..

Y- A-JOUN-BII-HH  qAd-hal-18: STaa: 3= 9| fasacar
dT: T IOW: O | TG ST UA | O 3T ST STeA: Jed RY: 3 =
@A g @Y =ad-odn aMiesd: 39 R ¥ € el 9@ o = g

eHal 1R 11

Meaning:

Hf-\q 3T S—dd: | “There are many living beings (animals, birds, etc.)

W—@T‘f-ﬁmz which have their minds permanently fixed

gla\-qmﬂ-aﬁt{-qﬁ | | on satisfying their thirst and hunger alone.

& IO 9 ﬁ‘azrz Here, man is superior to them

%I?I'FI’OFOHT‘[ | | on account of the faculty of discrimination.

RGICH gé‘m Td | | Birth as this (human being) is hard to get indeed!

a7 31'&{ 3THT LRI There, too, one becomes

HATHA: Yad AT =T ]Q{'g: | | one’s own friend and also (one’s own) enemy!

J: I&I-IdT: T | The one who has firmly fixed one’s mind on You

TRId 391 | and thinks of an expedient

SRS

for the destruction of the miseries (of Samsara),

¥ T8 e | | he alone is (his own) friend.

dd: < wﬂaﬁl The one different from him is his own enemy.”

Commentary D93S2

“ FTERTTHRHAT S TR0 | S q Somish! e S & aepf:
HHM: 11 ”: SNK. (There are so many other living beings like animals, birds, etc.,
sharing a common agenda with human beings in activities like taking food,
sleeping, taking shelter, copulating, etc. The speciality in human beings which
makes them superior to animals, is the ‘Jnana’ they possess. One without this
‘Jnana’, is equal to an animal.) One cannot say that this superiority is just on
account of the presence of the discriminating faculty alone in man. As said by
Sankaracharya in his Brahma-sutra-Bhashya, “ 341 & TamT: gy 9o Eﬁ,
FEMS-TaH Uidhes S ddl Fad~ e = el qedm=ar  SFearaaarg
g??mrrr'r TeTGeTdeR: dohle: 9HM 3id [eiad | :- (In reactions concerning the
organs of perception, like the ears, for instance, in the matter of knowledge of
sound, animals like the cow show regress under unfavourable conditions and
progress when conditions are conducive to their activity. The perceivable

————————————————————————————————— | &% BT &< |1 |1 f&79 fIoaR® i Al AADT | |-------mmmmmmmmmmmmommmm oo
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reaction of the ‘learned’ human beings is also likewise. It is in fact the
presence of the faculty to discriminate between matters concerning ‘self’
(ATHA) and ‘non-self’ (SATCHT ) that has made man far superior’ to all other
living beings.

“STIA] AT ‘3’655‘1-‘1 3T:” etc: ‘Birth as a human being 2, it is said, is a rare
occurrence’ in the transmigratory cycle of a soul and happens as a result of some
speciality of merit accrued over millions of births in various forms of existence,
said to be eighty-four lakhs in number, including insects, worms etc. Even in this
birth as a human being which is difficult to attain, man becomes his own friend or
enemy on account of differences in the states of existence. This is what the Lord
Himself has said “3TcHe gIea=T Wﬁﬁa ﬁg{m:r ”.Bg. 6/5- (one is one’s own
friend and foe as well, due to dlver51ty of states). And “&=: ATHT ATHILTH
TCHETHAT ;| SRR 3 acaTeHd 3Ead | 1” :Bg. 6/6- (To him who has
subdued the lower self by the higher self, the self acts like a friend. But to him
who has lost his higher self by the dominance of the lower one, the self functions
as the enemy, always hostile to him.)

For the individual who keeps revolving in the transmigratory cycle, having been
subservient to the organs of perception like the eyes, ears, etc., on account of
the vasanas left behind by the effect of the beginningless Maya and the pairs of
opposites, and opposing or conflicting experiences like love, hatred, etc., who
primarily concerns himself only with the routine characteristic activities of those
organs of perception, leading a mechanical existence followed by death and
rebirth (ST ﬁ;ma), if he acquires the four-fold sadhanas or spiritual
disciplines, if he has realised the principles of the Self by listening to the

' The subject of man’s superiority over other creations has been expounded with great clarity by
Sri. A. Parthasarathy in his monumental work, “Vedanta Treatise”. The difference between human
intellect and animal intellect, says Sri. Parthasarathy, lies in the fact that man possesses both gross
and subtle intellects whereas all other beings have only a partially developed gross intellect. The
latter does not possess subtle intellect at all. Gross intellect is the faculty of discrimination that
operates in the realm of the terrestrial world. Animals, too, exercise their discrimination and
intellect within the boundary of this world. For example, a dog can distinguish between its master
and a stranger. However, animal instinct cannot conceive anything that is beyond the terrestrial
world. But human intellect can conceive of the transcendental that is beyond the terrestrial. And
this faculty is his subtle intellect which can distinguish the one from the other, the eternal from the
ephemeral, the real from the unreal. It is only by the use of this faculty that man can hope to
reach the Supreme Reality. Courtesy: “Vedanta Treatise.” By Sri. A. Parthasarathy.

? SR TR g 3T YR Tl T qeA Sfiereen TR fogte st W
ST WHaT TRl dfafa: gieat aemrnifegsd: qua: fom st 0 v.C.2.

(It is hard for any living creature to achieve birth in a human form. Strength of body and will are
even harder to obtain; purity is even harder still; harder than even these, is the desire to live a
spiritual life; and an understanding of the scriptures is the hardest of all. As for discrimination
between the Atman and the non-Atman, for the direct perception of the Atman itself, for
continuous union with Brahman, and final liberation—these cannot be obtained, except through the
merits of a hundred billion well-lived lives. (Vivekachudamani translation—Courtesy-Ramakrishna
Math Publication by Svami Turiyananda.)

————————————————————————————————— | &% BT &< |1 |1 f&79 fIoaR® i Al AADT | |-------mmmmmmmmmmmmommmm oo
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preceptor and by contemplation, and if he is complete with the attributes like

, , , : aqT»‘—i—om etc., (humility, simplicity, non-violence,
forbearance, straightforwardness, service to the teacher, purity, stead-fastness
and self-control) and attains mastery over his senses, that individual is termed a
‘Bandhu’ or ‘friend’ to himself. Likewise, the individual having diametrically
opposite attributes is termed a ‘Satru’ or ‘enemy’ to himself.

Enmity is attributed to the perishable body and the organs on account of their
activities in conformity with the vasanas or natural instincts, causing detriment to
spiritual life, meditation and other Yogic activities. The individual who, instead
of controlling such activities, supports them, is considered to be an enemy to
himself in the effects of Samsara. He can be compared to a sick person who, by
not following the doctor’s advice, becomes responsible for deterioration of his
own health, thereby becoming his own enemy. Statements in the Srutis and
Smritis point to the path of salvation. Instead of respecting these statements, if
the individual is inclined only towards enjoyment of external sense objects in
accordance with his vasanas, which are detrimental to his own spiritual well-
being, it is quite logical that enmity is attributed to himself. Hence, a Mumukshu
(one desirous of attaining Moksha or release from bondage) has to firm up his
mind and convince himself regarding the illusive nature of the Universe and that
of the doer, the cause, the enjoyer, and the enjoyed.  With a strong spirit of
renunciation, he has to control all his external activities, which are the direct
consequence of the delusion he is subjected to and are also the prime cause for
his continued bondage, and get himself liberated by his own efforts.

In this sloka, the expression, “3TcHT HATCHA: T Yed ” attributes the status of a
Guru or preceptor to oneself!  How can this be so? ‘TR T AR T
THR: A | m&wﬁﬁﬁk_orﬁﬂﬁz 2 AT 11 [In Sanskrit, the syllable “ar
means darkness (of ignorance) and ‘@’ means destroyer of that ignorance.
Therefore, Guru means the destroyer of the darkness of ignorance]. Therefore
anything that removes one’s ignorance is his Guru or preceptor. In other words,
anything that destroys one’s ignorance and makes one wiser, is a preceptor
for that person. This applies not only to human beings, but also to all
animate and inanimate objects of the Universe.

The author now proceeds to prove that there is something to be learnt from
everything and hence prays for derivation of wisdom and other traits like
patience from Mother Earth, detachment from air and so on. The following six
slokas enunciate the wisdom one can derive from other objects and constitute the
essence of chapters 7, 8 and 9 of Book XI in Srimad Bhagavata Mahapuranam.

D9353 TEHIETE TG & 39 ATE [OOIRgS T A
GBI fH: Ale SOt ad: Gl f2rerdam |
TR TalEaaRed S EIh THRI
AT | TH-TEERI W HSaar 0 11 311
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Tvat-karunyé Pravrtté Ka lva Nahi Gururlokavrité'pi Bhidman
Sarvakrantapi Bhiamih Nahi Calati Tatah Satksamam Siksayayam.
Grhniyam-iéa Tattad-visaya-paricayé pyaprasaktim Samirat
Waptatvancatmano Mé Gagana-quruvasad-bhatu Nirlépata Ca .. 3..

1187

- T YA 21| Tehievd U @ikt 3T o 6 39 A6 2 i
G A 7 TS 5| T FeaTdi RTedad | daiEyg-aRed 3 STt

AR TR | SE: S Hoadl 9 | TH-T5-a31d 9 |13 1

Meaning.
g A | ‘55'5[! “O All-pervading Lord !
h160Y Yo When Your divine grace is in operation,
+: q% To: 39 who does not become like a teacher

even in matters of worldly existence?

BIeha 3 ?

The Earth, although tormented by all,

qrH: FaTshT Y

ERCRE

does not move indeed (from its position) !

TTeTea FeerHi o |

Let me learn true forbearance from that (the earth).

(a (a o
JaldqiH AHKIAQ HAHAT

Let me learn from the wind non-attachment

cTefdl-forsg-ai= 3y |

in spite of contacts with various sense-objects.

I H TR

May it be clear to me through my teacher, the sky,

ST 3TeH:

the all-pervasiveness of the Self

Foua = |

and (its) freedom from taint.”

Commentary D93S3

“O All-pervading Lord! If only | have Your divine grace, | am sure | will be wise
enough to draw inspiration from all Your wonderful creations, animate and
inanimate, and learn many good lessons from them. | am confident that there is
none among Your creations which cannot teach me some spiritual lesson or the
other and assume the role of a Guru. Some of these lessons from one or the
other, teach us what should be followed willingly, whereas some teach us what
should not be followed.

1. The Earth, tormented from all directions by one and all alike, being stamped
upon and polluted, bears everything patiently, (&aT Sﬁﬁﬁ@:{:: in patience,
equal to the earth): V.R.- Bala Kandam 1-18 and is renowned to be immovably
firm. This quality of forbearance amidst all discomfitures, and unswerving
steadfastness in adhering to one’s own path, is unique to Mother Earth and should
be imbibed by all.  May I, with Your grace, develop this trait.
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2. The wind (or air), coming into contact with all types of objects, good or bad,
does not get tainted even to the slightest extent. This quality of non-attachment
is to be learnt from the air.

3. The sky. Looking at the sky with its all-pervading expanse of space reminds
one of the all-pervasiveness and detachment of the Atman. May the knowledge
of the all-pervasiveness and detachment of the Atman dawn upon me.”

D9354 @S Wi TEAIsE Ay I/Fhagaa~ & &
FarAIsTr 3 7oy e T Feasea |
EHE: M A T T TS o
- AAvSaRY o Y Tohdl ceramar | 1¥ | |

Svacchah Syam Pavand 'ham Madhura Udakavaa-vahnivanma Sma Grhpam
Sarvanninoipi Dosam Tarusu Tamiva Mam Sarvabhdtésvavéyam.
Pustinastih Kalanam Sasina iva tandrnatmand'stiti vidyam
Toyadi-vyasta-martandavad-api ca tanusvékatam tvat-prasadat..4..
3O:-3T8 IFhA WeD: U HER: Wi | HarEH: o afgad I 7o
TET | T o T H WAy AT | qiE: A HSMl I 39 AL ST
T 3R 3 Taert | S-S -Aravead a-qy 31 = STe: Tehdl Jo™Ra

Meaning fo—m 11 1|

3 & 3SR | “May | become, like water,

ey Tre: HYX: | | clean, pure, purifying and sweet.

ﬂ?ﬁ‘?ﬁ:r: 32|'ﬁ2r Though a consumer of all types of food,

=1 s Eﬁ%ﬁl?_r\w 9 | | may |, like fire, be unaffected by anything bad !

a7 a‘é'éirrtr\ May | (Atman) be known to be present

'\q_oiﬂcﬁg q @Y =41 | in all living beings like that fire (potentially) in trees.

IEE °d ﬂ'ﬁi': HiE: | May | learn that just like waxing and waning are

AT I3E: T | for the phases, and not for the moon,

(IIFE': afE:) | growth and decay

61|(¢\c| ddl: 3TcHA: 1| | are for the body and not for the Atman.

TR (37) o=t | By Your divine grace, may | learn

HIHA: WT the oneness (the universality) of the Atman

TIY 21T = | in every body too

d|q|i\<;—oq¢d-l-||c|(|uso|c|\| like the Sun reflected on many surfaces like water.”
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Commentary D9354.

4. Water. “What is to be learnt from water is described here first. In general,
water is clean, sweet (tasteless), cooling by nature and pure. It has also got the
property of cleansing anything it comes into contact with. The poet prays that he
should acquire the qualities of water, like its purity = and its purifying quality;
purity by way of cleanliness of body and mind, free from grief, anger, desire etc.,
and the purifying quality, by way of ability to bestow mental purity, sweetness in
thought, word and deed on those who come into contact with him {as the saying
goes, RS q1Ea: I Bhag. X-48/31. (Good and virtuous people do so by their
very sight)}.

5. Fire. Then comes fire.  Fire consumes everything that comes in its way,
irrespective of whether it is clean or unclean, without any harm happening to
itself. Similarly, irrespective of the quality of food | consume, it should suit me, |
should also be endowed with flawless and equable thinking, like the nature of
fire. Secondly, fire, as one of the five elements, is present in all trees. It does
not burn them although all wood is combustible; at the same time, it takes as
many different shapes and sizes as the number of the trees. R vpED) HTJFT

w0 w4 Uq@dr 999 1”: Ka.Up. 2.2.9 (Although fire, remaining as one (that is, the
same), entering this universe, it takes the shape of the material it enters into.)
Srutis also propagate the same view. May the knowledge dawn on me that the
Atman that pervades me, as also other living beings like Gods, animals, birds,
etc., all born of Maya, is, like fire, one and the same.

6. The Moon. The moon is the next Guru. The moon waxes and wanes during
the bright and dark fortnights respectively. These effects of waxing and waning
are really not due to anything happening on or to the moon but only because
some parts of the moon are exposed to the sun’s rays while others are not. As
the bright fortnight advances, the number of phases or kalas keep increasing till
the full moon day when all the kalas or phases get exposed. The vice versa
happens in the dark fortnight. In the same way, birth, sustenance, growth,
transformation, decay and death are the attributes of the body alone, and not of
the Atman. “STd 3IRT 99d foaRomd uefiad 92afd1”; Yaska’s Nirukta. (Gets
born, lives, grows, gets transformed, decays and dies). May | be bestowed with
intelligence to understand the universality of the Atman as demonstrated by the
moon!”

7. The Sun. What is to be learnt from the Sun is expounded here through the
famous words of the Chandala as addressed to the great Sankaracharya thus:

3 Except, of course, for the vile exertions of the modern man. This is true for air also, referred to
in sloka 4. With due respect to the time of Veda Vyasa when the Bhagavatam was composed and to
that of Bhattatiri in the 16" century when Narayaneeyam was authored, we may not be true to our
own conscience if we are to accept this statement without this notation in the present day in the
+light of the high degree of pollution in river waters, especially in Ganga we are facing today and
which has grown to such large proportions, to the extent of being a threat to life itself. That we
are surviving today in the 21°* century in the midst of all these is only due to divine grace!
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“fsh T S sTRyuT Tuesareiu: IX o1 SRR 2” (Are the two reflections

of the sun, one in the waters of Ganga and the other in the waters of the pond
attached to the quarters of a Chandala different ?). Although the Sun seen as
reflection in the waters of Ganga, in the pond attached to the quarters of a
Chandala and in other bright objects seem to be as many as there are reflecting
surfaces, it is really one and only one. Similarly, Atman is placed differently in
different embodiments like Gods, human beings, animals, birds etc., and is seen
as many, due to their own limiting adjuncts. But in reality, Atman is one and
only one. May | learn this principle from the Sun! O All-pervading One! It is Your
divine grace alone that is responsible for all these discriminating thoughts!  May
| be blessed with abundance of that !”

In the next sloka, the lessons to be learnt from the pigeon, python, ocean, moth
and the large black bee are described.

D9355 SR AT YH-UUE-Ja-Saraiidal AR &

Snéhat Vyadhattaputra-pranaya-mrta-kapotayitd Masma Bhdvam
Praptam Prasnan Sahéya Ksudham-api $ayuvat-sindhuvat-syam-agadhah.
M3 Paptam Yosidadau $ikhini $alabhavat Bhrrigavat-sarabhagi
Bhiyasam Kintu Tadvaddhanacayana vasanmaham/sa Pranésam ..5..

;- R AT - 3T -TF-TUE-Ja-sharaiad: AT T 9a | ogad o Wee,
e AT T | Tomad ovmy: @) Rife wovad aAftes 91 a6 | e
TREN A | T & 321| T80 3% Saa=aad 71 YoM 11y 11

Meaning.

% é‘QT! a9« Q%F-L “0O All-pervading Lord! May | not, on account of love,

‘1175[ ATY-3Td-YA- | become like the pigeon that met its end, being attached
W—%—W: | | to its off-springs that were caught by the hunter.

‘Q‘@EFLQT&T-LI;[TF[ Like the python, may | eat whatever is got by chance,

q%‘ar &f—l 37| (and) put up with hunger also (when nothing is available.)

3T &1 ﬁ:%i_ol?ﬁ May | be unfathomable like the ocean!

AT 99 Zﬁ'ﬁsmﬁ May | not fall for women and the like,

m%ﬁ\@'&rl similar to the moth (attracted by) into fire!
‘{JR:T Y§dd | May | be like the large black honey-bee,

TR | seeking only the essence!
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feh=q 2 311 31 | But, O Lord!, May |

o7 yuist g | not perish like that (the large black honey-bee)

gI-TIIT-RM_ | | by hoarding wealth !”

Commentary D9355

8. The pigeon. “There is a story about a pair of pigeons who lived happily with
their young ones in a nest built on a tree-top. One day when the parent pigeons
had gone out in search of food, a hunter caught the young ones in a net while
they were playing around the foot of the tree. When the parents returned, they
saw the pitiable state of the young birds in the net. Unable to bear the agony of
their beloved ones, the mother pigeon who was extremely fond of them, jumped
into the same net renouncing its life, followed by the father. It was nothing but
strong attachment to the children that was responsible for the destruction of the
pigeons. My Lord! May I, too, not get so deeply attached to worldly objects that |
become the cause for my own destruction!

9. The python. Now, the attribute one should learn from the python is described.
The body of the python, unlike in the case of other snakes, is not capable of quick
movement necessary for catching its prey. Therefore it lies curled up and
motionless like a rock, ready to snap at any animal coming nearby. It is satisfied
with any food brought to it by chance and at the same time willing to stay hungry
if nothing comes nearby, taking life as it comes. May | learn this quality from the
python. “ Fet Mfaasd & fe amia FfHaT | Tigefad St w1g: wead: =17
P.S. (One should not overexert oneself for the sake of daily bread ; the creator
has provided food for the newborn, the breasts of the mother!)

10. The ocean is the next preceptor. The treasures of the ocean lie in the
depths below the unfathomable waters, beyond anybody’s imagination. May |
too be endowed with a strong and deep intellect, a treasure-house of wisdom!
To quote Bhag:, “Hi: Wﬁm AT: | TN Rardig
TAUE: |17 “TFHE B T qH: | Aicud 7 IR ARAERT TR 117
Bhag-XI-8/5-6 (An ascetic devoted to God should be quiet and restful like the
calm deep sea; he should be inscrutable, dominated by none, unaffected by time
and space, and unperturbed by likes and dislikes. He, devoted to Lord Narayana,
whether he possesses the desired objects or not, should neither feel elated nor
depressed, like the ocean which does not get swollen up when rivers flow into it,
nor gets dried up when they do not!)

11. The moth. The quality to be abhorred is that of the moth. Attracted and
deluded by the form and light of the blazing fire, the moth is tempted to fly into
it, immolating itself unknowingly. Likewise, seeking transient pleasures, may |
not be infatuated by the bewitching beauty of form, captivating glances, smiles,
wiles and guiles of women, which will result only in my own destruction!
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12. The large black bee. The large black honey-bee is the next one in the line of
preceptors. Hovering from flower to flower, it selectively tastes only the
essence, the sweet honey, discarding every other part of the flower. Likewise,
may |, too, abandoning all non-essential things of the world, enjoy only the
essence of the scriptures, that is Lord Narayana. But Lord! | must learn to reject
another quality of the same bee. Because of its great love and attachment to
honey, it unknowingly stays inside the lotus, not even aware of the fall of dusk,
getting trapped inside, when the flower closes. Not that it is not capable of
drilling its way out, but it is said that it does not do so for fear of causing damage
to the lotus and consequent loss of honey on the next day' D a:a?rf:r LE[]

>

FeM  UHEY-Faae Ted | SeH-HYonsT seehn: MiuRa wald ggte: 0
SNK. (Out of the many bondages in this world, the bondage caused by love is the

greatest; for, the six-legged large black honey-bee, although proficient in
piercing through even wood, gets inactivated on account of the bondage to the
lotus! Likewise, wandering in this world as a mendicant and depending upon
others for food, etc., | shall not cause any trouble to the householders in any
manner and | shall take from them just enough food for me. May | not overstay
at any place on account of weakness of my palate and get bonded with it (the
family of the hosts) by strings of attachment!”

Now the lessons (to be learnt or abhorred) from the elephant, the honey-bee, the
deer, the fish, the courtesan Pingala, by name, and the osprey (the kurara bird, a
bird of prey) are detailed.

D9356 AT IS 6091 TS 39 ST A g
Tl = & ATEe 39 g g8 AR |
AT AT TN 3T a2 UFSIarRmT:
T A ] I foer WSS A &= 16 1

Ma Baddhyasam Tarunya Gaja lva Vasaya Narjayéyam Dhanaugham
Harta Nyastam Hi Maahvi-hara lva Mrgavanma Muham Gramya-gitaip.
Natyasajjéya Bhojye Jhasa lva Badisé Pirigalavannirasah

Supyam Bhartavya-yogat Kurara lva Vibhd Samiso nyairna Hanyai..6..

- T ST T AU T FHAEH | g q TSR | AR
Hiegh: = (WY 39) O = w41 6 | e - AW OgR | areer
I T AT 9 e | Ugerd Ren gEm | fadr ) e w1
3R T TATAN 3% T & 11§ 1

Meaning:

AT F5ard d80AT | “May | not be captivated by beautiful women

T TTST: IRAAT| | like the tusker by the she-elephant.
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T oA G

May | not hoard excessive wealth

%W:%Fﬁﬁ

for someone else takes it away

AreAte: (39)

like the honey-collector (takes away)

(1Y) =T HieThI: |

(the honey) saved and kept by the honey-bees!

HT T8 UM e |

May | not be enchanted by vulgar music like the deer!

T HAEST A

I will not hanker after food

smrsﬁran%w

like the fish after the bait (in the hook) !

May | sleep free from all desires

like Pingala (the courtesan)!

Lord! May | not be oppressed by others

like the osprey (a bird of prey) with a piece of flesh,

by other birds, due to possession of material needing
protection.”

Commentary D93S6.

13. The wild elephant. “Association with women of ill repute is dangerous. This
fact is to be learnt from the wild elephant. In order to trap the wild elephant in
a trench or in a snare, a trained she-elephant is sent into the forest. The wild
tusker, taking a fancy for her, oversteps his limits, starts taking liberties with
her, tries to follow her and finally gets entrenched. Lord! May | not, like the
tusker, get attracted by women and fall into the snare of Samsara !

14. The honey-bee. The next Guru is the honey-bee. ARG AT d, W Iq.
'gj@'ﬂ'%ﬁ ‘ﬂ% T/ T==: 1 Bhag:XI-8/15 (Misers, after enduring great hardsh1ps
earn and hoard riches, neither use them for themselves, nor gift them to others.
Finally, they are enjoyed by someone else.) May | learn this universal truth from
the honey-bee which collects and stores honey much more than its own
requirements and prevents others also from acquiring it, finally to be removed by
the clever honey-collector who waits for the bright half of the moon, attacks the
comb at night with torches, destroys the bees and takes away the honey. The
same concept is brought out m a llghter vein by someone thus: ¢ ' qd
I qrgeal qaq | g fewta #PA SR SEifa as@q i P.S. (The riches
hoarded by the wretched ones are finally enjoyed by the more fortunate ones; of
what the teeth chew with great effort, the tongue only knows the taste !) ”

15. The deer. Then, the spirit of non-attachment is to be learnt from the deer.
The deer, enchanted by the sweet vulgar music of the hunter, is caught by him
unawares and killed. This only shows that too much of attachment to anything -
in this case, vulgar music- has its own ill-effects. ?

When the poet says “TTEII: ,
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he refers to the inferior type of vulgar country-music which has probably no
devotional or cultural value, and not the superior ones like Ashtapadi, or the
works of Swati Tirunal, Saint Thyagaraja, etc., which are highly devotional in
character and which are worthy of being heard and enjoyed. The greatness of
divine devotional music is already described in D65 dealing with Rasa-kreeda.

16. The fish. One has to learn about the insatiability of the palate from fish.
Attracted by the tasty bait at the tip of the fishing rod, the fish falls a prey to the
evil designs of the angler. This happens as a result of the greed for food. May |
too not perish like the fish, falling a prey to temptation of food. Here, using the
expression ‘W@'ﬂ'{ ’, the poet means that as the organ of taste, the palate, is
insatiable, one should be attached to food items only to the extent of life-
survival, eatlng just to llve and hot ‘llvmg to eat’! “T‘{%PJTFUT m RERT:

: 0I§§«|I¢I(‘°II g dl?l{?lv&l OIQSde dldltﬂ,dl*ﬁe‘” -1 lq IOII\ﬂd"qI'S{q T:IT'_-T -
SSE AEted 99 S @17 Bhag. X1-8/20-21 (Through fastmg, wise men can
soon control their senses, except the tongue, which becomes more powerful in
case of a fasting person. One may have subdued all other senses; but unless one
conquers the sense of taste, one cannot be said to have gained self-control; all
senses get subdued when the sense of taste is conquered.)

17. Pingala, the courtesan. “3T3T & W 31 ~R178 WH JEH |1”: Bhag: XI-8/44 :
(Desire is the cause for excessive grief as is lack of desire for immense
happiness!) This is the lesson that one can learn from the story of Pingala, a
courtesan.

There lived in the city of Mithila, a courtesan named Pingala. Eking out a living
from immoral trade, she was ever anxious to get the cream of the elite into her
fold. One particular day, luck did not favour her at all and late at night, she was
still impatiently pacing back and forth in front of her house in anticipation of
customers. The time was now past midnight and movement of people in the
street had also stopped. Having lost all hopes for the day and totally dejected,
she retired to her room. She was not getting sleep.  On account of total
helplessness and feelmg of renunc1atlon arising out of utter d1sappo1ntment she
cried out: 31?[ ﬁ J-II6|<>|<‘|I(‘| ‘4?¢|(‘||I°II\!‘I(‘II<"~I"I | AT °h|"<'IIQH('I M HHY ?i=r ®||IQ’>QII I
Tt qHIT T Aaue Fows o e | S ayReaneHieys Jeome Wei-
SIATI1” - Bhag. XI-8/30-31. (Oh! How senseless and of uncontrolled mind am 1!
See the extent of my foolishness! Ignorant as | am, | have expected the fulfilment
of my desire from a trifling, mean paramour! Forsaking the eternal and real Lord,

4 Though the commentators have differentiated between “vulgar”country music and high-class
divine devotional music, it is to be said that the real accent here is not on the quality of the music,
but on the habit of the deer getting over-enchanted by it to the extent of forgetting everything
else, finally falling a victim to the arrows of the hunter. Whether the deer can differentiate
between vulgar music and devotional music is another question. We have to go only by the moral of
the story. In the present day context, a realistic example would be people getting so over-absorbed
in entertainments like television etc., that they fail to notice everything else including the prowler
who gets away with all valuables from the house.
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resident of my heart and giver of joy and wealth for ever, fondly | have sought a
poor man who, not only cannot satisfy my desires but also gives only grief, fear,
worry, sorrow and infatuation!) Agam ‘31?[ TS ST TR gqT drg -
FATATSRTEIaTCr | W—qqlbj()llwld ShicH o famTeResdl | I’--Bhag: XI-
8/32.(Alas! How uselessly have | afflicted my soul by leading the life of a
courtesan, living by such a highly reproachable profession! | expected wealth and
satisfaction from a lustful, greedy and wretched person through my body sold to
him!) O Lord! May the light of discernment and spirit of renunciation that
surfaced in Pingala’s mind on account of these and similar thoughts become an
exemplary lesson for me, too, to get rid of my desires!

18. The osprey. The next lesson to be learnt is from the osprey which, flying
away with a piece of meat, is chased by more powerful birds like kites, vultures,
etc., and hence has to abandon the meat and fly to safety. Hence it is dangerous
to hoard wealth and other luxury items on the assumption that they belong to us.
May | be blessed with intelligence to realise this!”

In the next sloka, the lessons to be learnt from an infant, a bride, an arrow-maker
and a serpent are described as follows:

D9357 AT ERHAT: GEHRRAEREEEEE
FHAT TR TS T [t ATSTAa=ra: |
g A WHTFHRT eATIgRFES
TRE=muiasEfeRe FaarREtRly v 11

Vartéya Tyaktamanah Sukham-atisiSuvannissahayascaréyam
Kanyaya Eka$éso Valaya Iva VibhG Varjitanyonya-ghosah.
Tvaccitto Navabudadhyal Param-isukrd-iva Ksmabhrdayanaghosam
Géhésvan, yapran/_z‘e‘s vahiriva Nivasanyundurormandirésu.. 7.

Y- THAM: IARRE @ aqdd | § a9 | TR HEn 9ol 9
G- SFAT-HI R WA | S & STAE-A 39 @t WA
TS | S Ay 3fe: oo muﬂﬂﬁgﬁﬁ’gﬁaﬂﬁ 1o 11

Meaning.

T 9@ 3k forg[ard | “May | be happy like an infant

IhHA: | | devoid of ego and false sense of pride.

2 faur 1 | O All-pervading Lord Krishna!

T geTd: | May | move about alone without anybody’s aid

Th3W: dA: 39 hAM™T: | like the only remaining bangle of a maiden,

ATId-3TI=1-919 | | deprived of noise from mutual contact.
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o= | Having (my) mind firmly fixed on You,

T 346@:5% T | may | be oblivious of everything else

gYehd =4 | like an archer (whose mind is fixed on his mark)

W—W—ﬂﬁﬁ | | (who did not hear) the furore at the king’s arrival.

S C) tlﬁi’g ﬁ‘ﬁz Like a serpent (living) in the abodes of rats,

&I_OWT&[ ﬁ%‘g m—uﬂ'ﬁﬁq| may | too live in abodes built by others !”

Commentary D9357.

19. The infant. Men suffer from many sorrows on account of complexes arising
from the sense of status and pride, desire, hatred and the like. Since infants do
not possess these qualities, they are free from all such complexes and hence are
filled with happiness. “<H|<'I®||c’> - l‘||<"f>|| AGRIANIAl o | wsbnlq ST
ATTh-ETHEA |1”: Pd.11.50 (A tiny tot having fed at the breast of its mother,
lies smiling on a soft bed. Free from desire and aversion, it enjoys the bliss of its
nature). This is how Vidyaranyaswamy describes an infant as an example of the
experience of Supreme Bliss! “ Therefore, | should be able to grasp from the
infant that | too would be capable of remaining without any worldly thoughts, but
with complete happiness, if only | could be devoid of the sense of status and
pride.

20. A maiden. Thereafter, the poet prays for being bestowed with the virtue
that should be learnt from a maiden. (Kanya, meaning an unmarried girl.) Once,
some relatives of a prospective bridegroom went to a maiden’s residence with a
marriage proposal. At that time, her parents were temporarily away, leaving her
all alone. That family being so poor, it was necessary to pound some paddy to
prepare food for the guests. Therefore, the maiden, after enquiring about their
welfare, seated them in the porch and went inside to pound paddy. While
pounding, her bangles clattered with every movement of her hands. She feared
that the guests would come to know that she herself was pounding grain and that
the family’s poverty might get exposed, with dire consequences. Therefore,
save for a pair of bangles in each hand, she took off the others and resumed
pounding. Even the two bangles, however, continued to clatter. Thereupon, she
took off one bangle from each hand, retaining only one in each, as a sign of
auspiciousness.  When she resumed pounding, there was no noise from the
bangles. In due course, she prepared food and fed the guests.”

The knowledge to be gained from this story is that the knower of Brahman, as the
Lord has advised ¢ fafar-sz1-dface Rfd: sHEafs ’: Bg.13/10 (resort to solitude
and abhorrence of vulgar company) should live in secluded places and find no
enjoyment in the company of men. He must not stay or move freely with others,
even if they be ascetics. If he does so, his concentration would suffer diminution
because of the inevitable conversation that would ensue. The same is told in

Smrithi, ‘TRl Tefdelih: W g9d WY T T AW TERA: S FRE |
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TR 7 f& Faed UM o1 WY q&n Jmar i oSt @ Hefer e 1’ 2 NLP.Up.
II./ 56-57 (He who remains alone and aloof is a true religious mendicant. Two
mean company resembling a family consisting of husband and wife. Three will be
a village, and anything above will be a town. A yogi should not create a town, a
village, or even a pair; for, in such an event, gossip about the village, town or
even about mendicancy would naturally ensue).

21. The archer. Thereafter, the poet prays that he should be able to grasp from
the archer °, single-minded concentration while meditating on Brahman. An
archer, a perfect marksman, with his mind focused on the arrow and the target,
would not notice even the arrival of the king with all his retinue and the
accompanying furore. The poet says that, likewise, he should also be able to keep
his mind steadily focused on the Atman alone, oblivious to all that is happening
around him. One can see as an example of focussed concentration on one’s
target in the episode referred to here, the one in which Drona asks his disciples
one by one to aim at a bird on a tree. And he tests them by asking what they
see. All say that they see the tree, its branches etc., except Arjuna who says
that he sees only the eye of the bird and nothing else. (Narrated in Chap. 135,
Sambhava Parvam in Maha-bharatam).

22. The serpent. The author now prays for the attribute to be emulated from
the serpent. The serpent does not build a home for itself. It occupies the
burrow made with great difficulty by the rat. ‘Likewise, | should be able to
spend the rest of my life in some choultry or charitable institution, till all my
Prarabdha-karmas work themselves out.” (According to the poet, if the act of
renunciation is to be effective, construction of one’s own house based on the
concept of mamata, i.e., mine-ness for the sake of the impermanent body, is
counter-productive). A é’ﬁ Ta o 9o a9 ﬁ-‘l&?ﬁﬁl W =T T 9F B
FclcicIDEIEE) WI I’ (“O Lord! Seekers of truth have their house in every
country, their food by way of alms in every house and water in every river and
lake”). This is how the above truth has been described by Sadasiva Brahmendra.

The lessons to be learnt from the spider, the wasp and one’s own body follow:

D9358 AT T & ATAN ST T
A TRAEY o 3 TG [T UMHRI |
Rrevree @ 38t wafty et 4 faass s

¥ AR 99 ] SgeeTaitearsy forRisT 11 11

> The word “g9Fa” has been interpreted by some commentators as “archer” (399d), and some
others as “arrow-maker”, although Apte’s students dictionary shows the meaning as “arrow-maker”.
The commentator of Bhaktaranjini Malayalam commentary has interpreted it as “archer” and hence
the same meaning is given here. If it is interpreted as ‘arrow-maker’, it implies that the maker of
the arrows was so concentrated in his work that he failed to notice the procession of the king which
was passing nearby. Either way, what is important is the concentration of the mind.
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Tvayyéva Tvat-krtam Tvam Ksapayasi Jagad-itydrpanabhat Pratiyam
Tvaccinta Tvat-svardpam Kuruta Iti Draham é/k,sayé Pésakarat.
Vidbhasmatma Ca Deho Bhavati Guruvaro Yo Vivekam Viraktim
Dhatté Saficintyamand Mama Tu Bahurujapiditd'yam Viéésat ..8..

O & pd SHI @ TH SN 3 HUMTHI, T | - e
- Poel 3 WIARI 76 R | A Higwawe: o foih
Jgos-dited: AH o  foRivm foag-w-3Te | I8 9 TBaN: ¥
Ay

Meaning.

IR &u].-m.“q\gﬁr “May | understand from the spider that

™ &UATY I U | You do withdraw unto Yourself,

WTELW | | the Universe created by You!

%&T& m‘{a May | learn from the wasp for sure

Eilsl ch\-i\t{vdl % | that meditation on You confers

c_olT-r\—QT:r{atﬂ Your own form (Sarupyam) (on the devotees).

Tq: Qﬁmﬂ: That which, on contemplation,

‘aﬁ ]%lé% %r{ﬁﬁ confers power of discrimination and renunciation,

g 3 qd the same (body of mine), indeed,

aﬁ'b_“'lT-tﬁ%?f: afflicted by many ailments

]%lﬁqﬁ and especially (being supportive of those faculties
or powers of discrimination),

: é‘s’: el i\OIS\-Q:I@:I'-dﬂ('Hl that body, although constituted of refuse,
(potentially) ashes, etc.,

Tag o | has turned out to be the best of my preceptors!”

Commentary D93S8.

“O Lord! You are endowed with the power of Maya and therefore are the ‘All
Mighty’ Iswara. Remaining both as the efficient and material cause, You do
project the Universe full of living beings on the sub-stratum which is nothing but
You Yourself and finally merge them into Yourself! May this lesson be learnt from
the spider.”

23. The spider. One has to understand this philosophy from the spider which
makes its web from its own saliva and takes it back into its own system as and
when it pleases. Similarly, God creates the whole Universe using Maya that is His
own manifestation and merges it back unto Him at the end.
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“There are two causes for everything, the SURH-%RY (Upadana-karanam, the
material cause) and the f:lﬁj?f-?m"l'{UT (Nimitta-karanam, the efficient cause). The
Upadana-karanam or material cause, as the very name indicates, is materially
responsible for the existence of the subject referred to, like clay for the pot.
The Nimitta-karanam or the efficient cause is the conceiver of the concept or
idea and staying without, produces the effect, without entering into it. For
instance, the potter, the wheel, stick, etc., for the pot. Here, the spider is the
‘Upadana-karanam’ or material cause as well as the ‘Nimitta-karanam’ or
efficient cause for its web. Similarly, God is the undisputed Upadana-karanam
and Nimitta-karanam for the whole Universe.

In practice, the spider’s physical body is the material cause and its Chetanamsa
(part of its Chetana or physical activity) is the efficient cause. Similarly, the
Lord, with Maya as His body, is the material cause for projecting the Universe
and with His Chetana or intellect, acts as the efficient cause. May | understand
this principle from the spider!”

24. The wasp. “ The next preceptor is the wasp which builds a nest of clay on a
wall and deposits a larva in it and then closes the nest. This makes the larva
afraid of the wasp. It, therefore, constantly engages itself in thoughts about the
wasp with single-minded concentration though such concentration is born out of
acute fear. In due course, it assumes the form of the wasp, which only goes to
show that by single-pointed meditation on you, whether with devotion, fear or
confrontation, it is possible that one can attain ‘Sarupya-mukti’ with You while
shedding this mortal coil.

Lord! Similarly, if | keep thinking about You always with single-minded
concentration, whether such concentration is born out of devotion or enmity to,
or even fear of You, | am sure | too will be blessed with ‘Sarupya-Moksha”, that
is, emancipation with a form similar to that of Yours!”

If by constant meditation, one can achieve Sarupyam (sameness or likeness of
form) with the object of meditation (W—W) as in the case of the larva
and the wasp, how much more is the case of a human being, concentrating on the
Lord, being able to attain "Sarupya-Moksha"” on destruction of his body !

25. One’s own body. Then, ‘3% =y o= Tohmed el ‘9!@?[? ’ (If one can get

honey from the Arka plant (Erikku) right in front of the house, why go to the
mountain-top?) By this ‘H@-ﬂ‘ﬂ-ﬁﬂq’, if this body itself is capable of imparting
the knowledge of discrimination and renunciation, why should one go in search of
another preceptor at all, giving up the existing perfect one ? On contemplation,
it can be realised that the existing body, which is the cause for generation of the
power of discrimination and renunciation in oneself, having the attributes of
birth, growth, sustenance, decay, death, etc., and a future capable of giving
incessant misery, is, in itself, a perfect Guru. In my own case, this body,
afflicted by diseases, has been instrumental in imparting to me sufficient
knowledge to realise this truth. In spite of being so helpful, this same body, if
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consumed by vultures and jackals gets reduced to filth, or, if burnt by fire, is
ultimately reduced to ashes! What more is required to develop the quality of
discrimination and renunciation? Hence, this body is in itself, the Preceptor
Supreme !”

When the body described above is so helpful in creating the awareness of such
great truths and is termed as the Preceptor Supreme, how is it possible that one
can refrain from developing love and attachment towards the same? In answer,
the poet details the adverse consequences of such attachment in the next sloka.

D9359 & & W @Y ST YSAIRTEIRT TR
e fort Feaiey o faatarees faert=<|
ST T&: A O RFE TRa: WEITHIH-
TR famEeRmd 3O HisfT T Rt 1] 1|

Hi Hi M& Déha-moham Tyaja Pavana-purdadhiéa Yat-prémahétoh
Géheé Vitté Kalatradisu Ca Vivasitastvatpadam Vismaranti.

So'yam Vahnéh Sund Va Paramiha Paratah Samprataficaksikarma-
tvag-jihvadya Vikarsantyavasamata ltah Ko'pi Na Tvatpadabjé..9..

3O~ & TSR B &l § SEEE ST Jomedr: e o sy o
foraferan: @ feRT | 9 3™ 38 Wa: W dg: I o A o 3Tte-
SHUT-CoIeh- ISTETE: 3TaTRl 3T: Tal: Tohuied | Tcagmest &: 3T 1R 11
Meaning.

g qaq‘ngﬁjr! ar g“[! “O Lord of Guruvayoor! Alas! Piteous indeed!

ST U <gHe | | Pray, rid me of this bodily infatuation!

o

JHHedl: fgatarar: | On account of which body-love, getting enslaved to

T Tt SSATSY T | home, wealth, wife, and the like,

i\q»H-l{Irr\d colcqci | | (people) forget Your lotus-feet !

g: 31 38 Ud: | That same body, here, at the end of this life,

'ry a%: QA AT | becomes indeed the property of fire or even dogs!

TG o | But even now, (when the body is still alive),

Wamz organs like the eyes, ears, skin, tongue, etc.,

I ohuhrq 3737 | pull (him) who has no self-control,

3d: 3d: | | here and there.

& AT T (_OIFC@'Iﬁ | | None at all (among these takes him) to Your lotus feet.”
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Commentary D9359

“O Lord of Guruvayoor! It is, indeed, a matter of great surprise that | have deep
attachment to and love for this body which, as said earlier, is highly detestable
and corrupt by nature. Therefore, | am praying to You, my Lord, to rid me of this
infatuation for the body as a source of pleasure. It is on account of this
infatuation that people get immersed in worldly objects like home, wealth, wife,
children etc., forgetting Your lotus feet. If the body is not based on the concept
of ‘I’-ness, how can the related objects like home, wealth, wife, children, etc.,
be based on the concept of ‘mine’-ness ? It is for this reason that I earnestly
pray for the eradication of love for this body which, in other words, is the
root cause of all miseries. But is it possible that this peculiar body-love,
prevalent over time immemorial, be totally got rid of? It is much easier said than
done. But, if one ponders over the state of this body, what it was earlier and
what it has become over the years, one would realise that this body-love is not
all that difficult to get rid of.

That is to say, this body, so fondly cherished and felt proud of when there was,
and is, life in it, is going to be, without any doubt, consigned to the flames or
eaten up by dogs and other animals, the moment life departs. In case there are
claimants for the body, it will be disposed off properly. Otherwise, it will
provide food for animals, wvultures and insects!  How can one develop
‘infatuation’ for this wretched body? Now, take the case when there was still
life in it. Was it ever under one’s control when alive ? Coming to think of it, the
answer is “no”. In a live body, the different organs of perception keep pulling it
in different directions, the eyes towards seeing beautiful objects, the ears
towards hearing sweet sounds, the skin towards pleasurable contacts, the tongue
in yet another direction for the feel of taste, etc. In short, they all pull him here
and there, except towards Your lotus feet! That men develop infatuation
towards such a body is, indeed, a matter of regret. (This idea is conveyed by the
poet in the two short words, g & 1”)  This state of affairs can be remedied only
by Your divine grace!”

Th1s matter has been very succinctly dealt with 1n Bhagavatam as follows:

I\ﬂéqulb'iHHthld HiE T-rlsﬁ fsrﬁ’ﬁs-qq«olgq{ AU FAI | HONSFAIIS-TF & o
FHHRTheR: U 39 Tguid c’)v-Ilfd 11”: Bhag: XI-9/27. (His tongue pulls him to one
side, thirst to another, the organ of generation to some other. So do the skin,
the stomach and the ears to other directions, the organs of smell and the
fickleness of vision to yet other directions; more than anything else, the effects
of his actions, in directions dictated by them, like the lord of the house being
torn asunder amMoONg the co-wives, his senses and organs pull him on all sides.)
Again, ¢ qT‘ERF I U HoUhITEAT I, (the effects of Prarabdha-karma have
necessarily to be experienced, even if it takes millions of years).”
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The experience of the consequences of these actions, on the other hand, can be

only through attachment to the body, home etc.

If it is, therefore, doubted that

pride in the body is still hard to overcome, may the fulfilment of this life be
brought about by other means, prays the poet in the next sloka:

D93510

TART IEHIE A TRYAT A6 2RI

g 9 sfesi $o a9 TRugEe Tgee |
T AT gaiETatee qied favee
&% 1 & |1 | R fawerd wife i |z i Igo 11

Durvaro Déha-mohé Yadi Punaradhuna Tarhi Nis$ésa-rogan

Hrtva Bhaktim Draghistham Kuru Tava Pada-parikéruhé Parikajaksa .
Ndnam Nanabhavanté Samadhigatam-imam Muktidam Vipra-déham

Ksudré Ha Hanta Ma Ma Ksijpa Visaya-rasé Pahi Mam Marutésa.. 10..

- € Ugened | SEHiE: AR AR, Al STYAT I MR g ad
TRUEe esl vt FEI IH AMIAr Ui qred gn fomee e
TR =7 7 | BT BT € WIGaRT | WiE HO11Ro 1|

Meaning.

T ageteT |

“O Lotus-eyed Lord!

IS EHE: AR,

If bodily infatuation is not preventable,

afE g ISR

then, removing all my ailments

ST PR

now (in this life) itself, bestow (on me)

zfesl v a9 Teueee

firm, unshakable devotion to Your lotus feet!

o1 =7 879 36 fouee

Do not, pray, do not consign this Brahmana’s body

S

(that has been) certainly earned (by me)

EIEIEEIE]

at the end of many transmigrations

AR

and (it is capable of) giving (me) liberation,

o5 TR |

into the base essence of sensuality!

gl g |

That would be piteous indeed!

g HTERN | gifE A |

O Lord of Guruvayoor! Protect me!”

Commentary D93510

“O Krishna of lotus eyes! If destruction of bodily attachment, born out of infinite
vasanas, is extremely difficult, | pray, may my external physical ailments like
rheumatism etc., and internal mental ailments like desire, anger etc., be totally
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eradicated in this life itself and strong unflinching devotion to Your lotus feet be
established. Although this infatuation is indeed difficult to overcome, as was said
by the Lord himself, T 'ch"fl'{j ‘cﬁ'ﬂ?ﬂ{ ”: Bg. 2/50 (Skill in action lies in the
practice of this yoga, the yoga of equanimity), once a Yogi practises equanimity,
he sheds both good and evil in this very life. He rids himself, in this very life, of
the residue of all virtuous and sinful actions performed by him in this as well as in
countless past lives, persisting in the form of vasanas.  He ceases to have any
connection with them and hence, they cannot bear fruit in the form of a rebirth!
Hence, once a person gets rid of his vasanas, there is no question of retaining the
body-love which is born out of those vasanas! If this happens to me, | would
attain fulfilment of this life!

Even for the fulfilment of life referred to above, the present birth of mine as a
Brahmana, which has come to me as a result of some merit accrued over the past
lives consisting of many inferior existences like worms, insects, birds, animals and
such, or even earned by pure merit alone over these millions of life cycles, would
be the most suitable one. O Krishna! Lord of Guruvayoor! Having attained this
rare birth as a human being, and that, too, as a Brahmana, which birth, if
properly utilised, could be the harbinger of Mukti or liberation, may | not spend
the rest of my life in pursuit of sensual pleasures which are easily attainable even
by the lowliest of creations! Krishna! Help me out!”

THUS ENDS THE NINETY-THIRD DASAKAM ENTITLED
“EXPOSITION OF LEARNING FROM PRECEPTORS”
OF SRIMANNARAYANEEYAM,

THE QUINTESSENCE OF
SRIMAD BHAGAVATA MAHAPURANAM.
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