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DASAKAM  91 

 
GREATNESS  OF  BHAKTI AND  BHAGAVATA  DHARMA 

 
This Dasakam corresponds to chapters 2 and 3 of Book XI of Srimad Bhagavata           
Mahapuranam.  The details contained in these chapters, mainly the attributes of 
Bhakti (devotion) and the qualities of a devotee, highlighting the virtues and 
duties which delight the Lord, otherwise known as “Bhagavata Dharma”, are 
brought out by way of a dialogue between King Nimi and the Rishabha-yogiswaras, 
as narrated by sage Narada to Vasudeva (refer D88S11).  Starting with this 
Dasakam and ending with the fourth sloka of Dasakam 97  (a total of 64 slokas), 
the author summarises Book XI of  Srimad Bhagavatam, at the same time.giving 
the devotees of Narayaneeyam, a digest of the whole Bhakti-Jnana teaching of 
Bhagavatam, in a nutshell.   
Looking back to Dasakam 20 dealing with the story of King Nabhi and his son 
Rishabha, it will be recalled that Rishabha was a partial incarnation of the Lord 
who incarnated on the earth for popularising the path of renunciation, finally 
leading to liberation.  Rishabha had a hundred sons, the eldest being Bharata, a 
great devotee of Lord Narayana, after whom  this land has come to be known as 
“Bharata-varsha”.  All the hundred sons were well-versed in the Vedas.  Nine of 
them became great sages known as Rishabha-yogiswaras. (Refer D20S7)   Their 
names are, Kavi, Hari, Antariksha, Prabuddha, Pippalayana, Avirhotra, Drumila, 
Chamas and Karabhajana.   These sages beheld the Universe, gross as well as 
subtle, as identical with the Lord, without any distinction from themselves and 
wandered about naked, free from all constraints.   Once they went, of their own 
accord, to attend a sacrifice conducted by King Nimi, an enlightened soul.  It is 
said that seeing those sages, effulgent like the Sun and devoted to the Lord, the 
sacrificer Nimi, the sacred flames and the Brahmanas, who were performing the 
rites, all rose to welcome them.   
 
Knowing them to be great devotees of Lord Narayana, King Nimi felt very much 
delighted to see them.  After being seated and duly worshipped according to 
seniority, they answered the questions put to them by the king in all humility.  
The contents of this dasakam are the expositions of the Rishabha-yogiswaras on  
various topics raised by the king, and cover the essence of the principles of 
Bhagavatam (Bhagavata-dharma), in other words, the way of life of a true 
devotee of the Lord. 
 

D91S1          ¬ÌÕFßò−sÌ t¥Ìt�ÌzùÌâ�ÌÌ²Ì�ÌÉ +—Ì™ÌtÌ˜ÌÉ –Ì�ùÍ˜Ìy™ÌÌyÌÊ‹ù®âõ: 
               ˜Ìt™ÌÊ²™ÌÌtÌÊ²™Ì ˜Ì�™Ìâ ¥™Ì�Ì²ÌœúÍtÌ —Ì™ÌÉ ™Ìâ�Ì ²Ì¥ÌÌÊt˜Ì�Ìæ¥Ì*             
               ™ÌuÌÌ¥ÌtÌÆ t¥Ìt�ÌësÌÕtÌÌÍ�Ì·þ —Ì`Ì�ÌÍ¥ÌŒÌÕ�ÌÌÑ²yÌtÌÌâ ˜ÌÌâ·þ˜ÌÌOÌä   
               ŒÌÌ¥Ì�Ì�™ÌÌ¥ÌßtÌÌKÌ: ²LÌ¡ôÍtÌ �Ì FÙò·þÍZÌtÌÆ zâù¥Ìzâù¥ÌÌÍLÌ¡ôÌt˜Ì�ÌÆ**1** 
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ár¢k¤À¸a Tvat-pad°p¡sanaÆ-abhayatamaÆ Baddha-mithy¡rtha-d¤À¶®Å  
Martyasy¡rtasya Many® Vyapasarati BhayaÆ Y®na Sarv¡tmanaiva. 
Yat-t¡vat Tvat-pra¸¢t¡n-iha Bhajana-vidh¢n Ësthit° M°ha-m¡rg® 
Dh¡vannapy¡v¤t¡kÀaÅ Skhalati Na Kuhacit D®va-d®v¡khil¡tman..1.. 

 

+�¥Ì™Ì:- ·âþ ¬ÌÕFßò−sÌ! –Ì�-ùÍ˜Ìy™ÌÌyÌÊ-‹ù®âõ: +ÌtÌÊ²™Ì ˜Ìt™ÌÊ²™Ì t¥Ìt�ÌzùÌâ�ÌÌ²Ì�ÌÉ +—Ì™ÌtÌ˜ÌÉ ˜Ì�™Ìâ* 
™Ìâ�Ì —Ì™ÌÉ ²Ì¥ÌÌÊt˜Ì�ÌÌ D¥Ì ¥™Ì�Ì²ÌœúÍtÌ* ·âþ zâù¥Ìzâù¥Ì! ·âþ +ÍLÌ¡ôÌt˜Ì�ÌÆ! ™ÌtÌÆ <·þ t¥Ìt�ÌësÌÕtÌÌ�ÌÆ     
—Ì`Ì�ÌÍ¥ÌŒÌÕ�ÌÆ +ÌÑ²yÌtÌ: ˜ÌÌâ·þ-˜ÌÌOÌä +Ì¥ÌßtÌÌKÌ: ŒÌÌ¥Ì�ÌÆ +Í�Ì FÙò·þÍZÌtÌÆ �Ì ²LÌ¡ôÍtÌ tÌÌ¥ÌtÌÆ**1** 
Meaning 

·âþ ¬ÌÕFßò−sÌ! (+·Éþ) ˜Ì�™Ìâ “O Sri Krishna! I learn (from my own experience) that 
˜Ìt™ÌÊ²™Ì +ÌtÌÊ²™Ì for a man afflicted (by the three-fold miseries), and 

–Ì�-ùÍ˜Ìy™ÌÌyÌÊ-‹ù®âõ: whose mind is firmly bound by the illusion of the body,   
t¥Ìt�ÌzùÌâ�ÌÌ²Ì�ÌÉ +—Ì™ÌtÌ˜ÌÉ service at Your feet (alone) is the ultimate refuge, 
™Ìâ�Ì —Ì™ÌÉ ²Ì¥ÌÌÊt˜Ì�ÌÌ D¥Ì by which, fear (including that of Samsara) totally 

¥™Ì�Ì²ÌœúÍtÌ* gets eliminated. 
zâù¥Ìzâù¥Ì! +ÍLÌ¡ôÌt˜Ì�ÌÆ! O Lord of Lords, and  One of Cosmic form ! 

™ÌtÌÆ, +ÌÑ²yÌtÌ: <·þ On this account, (if) a person, established  in these  
—Ì`Ì�ÌÍ¥ÌŒÌÕ�ÌÆ t¥Ìt�ÌësÌÕtÌÌ�ÌÆ paths of worship laid down by You, 

ŒÌÌ¥Ì�ÌÆ ˜ÌÌâ·þ˜ÌÌOÌä runs along the path of delusion 
+Í�Ì +Ì¥ÌßtÌÌKÌ: tÌÌ¥ÌtÌÆ even with his eyes blind-folded, certainly,  
�Ì ²LÌ¡ôÍtÌ FÙò·þÍZÌtÌÆ* (he) does not slip anywhere !”  

 
Commentary D91S1 
The ten characteristics or qualifying attributes (the Dasa-lakshanas) of an epic or 
Puranam have been described in Bhagavatam itself in II-10/1-9 and XII-7/8-22.  As 
they are already described in detail under D8S1, only the names are being 
mentioned here: 1.Sarga, 2.Visarga, 3.Sthithi, 4.Poshana, 5.Manvantara, 6.Oothi, 
7.Isa-kathas, 8.Nirodha, 9. Mukti 10. Asraya.   Men of true knowledge declare 
that the first nine topics are discussed in detail in Bhagavatam, in order to 
present a clear conception of the tenth, namely, Asraya, i.e, the refuge of all, 
the All-supporting Brahman.   Narayaneeyam being an epitome of Bhagavatam, 
the author, Bhattatiri, too, proceeds on the same lines.  Hence, after having gone 
through the first eight of the Lord’s sports, the author now starts explaining the 
ninth and penultimate topic, namely, “Mukti” or salvation.   
 
What is Mukti or salvation?  Is it another world like Heaven?  Never so.  It means 
“getting freed or getting liberated”.  Liberation from what?  From the sorrows 
and delusions arising out of the illusory world of “me” and “mine” which belongs 
to this unreal and ephemeral (transient) mind-body complex. In simple words, 
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freedom from the ignorance binding us, which makes us mistake the perishable 
body for one’s own self, the ‘I-sense’ and ‘my-sense’ arising therefrom and the 
resultant desires and sorrows !  This is what the author means by the expression, 
“–Ì�ùÍ˜Ìy™ÌÌyÌÊ‹ù®âõ:”. 
 
Let us see how the notion of reality of the universe and looking upon the body as 
the Self did arise. It can be explained as follows: Just as darkness within a house 
depends on that house for its existence and is pertaining to that house alone, 
Avidya, depends for its existence on Brahman or Pure Consciousness.  The 
physical manifestations of the universe are not real but only an imagination due 
to ignorance which, as said earlier, supports itself on Brahman.  How can 
ignorance support itself on Brahman which is Pure Consciousness and Absolute 
Knowledge?  Does it not sound strange?  As ignorance and knowledge are opposed 
to each other, this is tantamount to saying that darkness exists together with 
light on the sun!  
 
This topic needs a bit of explanation. 
 
The veil of Maya or illusion which is dependent on Pure Consciousness Absolute 
(Suddha-brahman), and known by different names like “Avidya” (nescience) or 
“Ajnanam” (ignorance), has tremendous power much beyond anybody’s 
imagination and logical thinking and hence is indescribable (Anirvachaniya).   As 
it is destroyed by knowledge, it is called “Avidya” and as it envelops and conceals 
the real form of Brahman, it is known as “Ajnanam”. The “Chaitanyam”,  the 
Pure Consciousness which supports Maya is of generic character. This 
Consciousness is not inimical to Maya, but bestows life and the attribute of 
vigorous activity on  Maya.    
 
But the Chaitanyam or intelligence associated with what is called “Vritti” or 
modification of the mind is in opposition with ignorance. For example, let us take 
the case of wood and fire. We all know that fire is one of the five elements which 
is present in all objects, including wood.  But this fire is not opposed to the wood 
that is present in all trees, and does not burn the wood.    But if a real fire comes 
into contact with wood, it can burn the wood, and so, they are opposed to each 
other.    Similarly, the fire present in the two pieces of wood used for kindling 
fire, (or let us say, the match box or even a spark lighter) is of Samanya or 
common  form.  It is not inimical to darkness.   But the fire kindled from this 
equipment and lighted on a candle, assumes a special form (modification or 
vritti) and dispels that darkness, and hence, is inimical to darkness. This clearly 
brings out that the relationship between self-effulgent Brahman and ignorance-
embodied Maya is not the same as between the Sun and darkness. But the 
knowledge (chaitanyam) associated with Vritti (modification of the mind) is in 
opposition to Maya. Thus, because of Maya, we get the conviction about the 
reality of the universe as consisting of diverse manifestations.  This feeling of 
reality on illusory things is known as Adhyasa, wrong supposition.    It is defined 
as “+tÌÒ²˜Ì²tÌ‚ÙùÍ�ù: (+tÌÑ²˜Ì�ÌÆ-tÌtÌÆ-–ÌÙÍ�ù:)” i.e.,'seeing something as what it is not'-- like 
seeing a rope as a snake. Here it is looking upon the body-mind complex as the 
self. 
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“Therefore, a person whose mind is firmly bound to worldly matters, which are 
far from being real, and because of eternal ignorance appear as true and 
enduring, (–Ì�ùÍ˜Ìy™ÌÌyÌÊ‹ùÍ®õ:), is afflicted by sorrow and desire, and wants relief from 
those afflictions, O Lord, it is my firm belief based on my own experience that 
worship of Your Lotus Feet is the only means, and the ultimate haven of refuge.”  
 

The author has come to the conclusion, based on his own experience, that 
succour or liberation from the miseries afflicting man while he is alive and 
from the misfortunes which throw him again and again into the endless birth-
death cycles called “Samsara” can be obtained only by worshipping the feet 
of the Lord, the only place, the only refuge from the fear-complex.   In the 
expression “t¥Ìt�ÌzùÌâ�ÌÌ²Ì�ÌÉ +—Ì™ÌtÌ˜ÌÉ”, the use of the superlative “+—Ì™ÌtÌ˜ÌÉ” is note-
worthy.   The types of woes and also the inadequacy of known and unknown 
methods for gaining succour have been described earlier in many places.  
 

In the Vedanta school of philosophy, as represented by Sankaracharya, only 
Brahman is considered to be absolutely real, all else being only relatively real.  
The entire Universe is considered to be the manifestation of the real Brahman 
and an illusion of the mind created by Maya, as perceived by a person who sees a 
rope in semi-darkness and mistakes it for a snake.  This mistake, it is said, is due 
to ignorance caused by our deeply embedded impressions (Vasanas) from past 
experiences.  In other words, we superimpose this Universe on Brahman.  
 
The Vedas, scriptures, mythology and tradition say that Supreme knowledge is the 
only way to gain salvation.   However, devotion is a superior form (altered state) 
of this Supreme Knowledge.  One who follows the path of devotion does not 
confront any unforeseen problems as in the case of the path of knowledge and 
the devotee gets a smooth passage towards his goal.   The superiority of the path 
of devotion over other paths has been highlighted throughout this work by the 
author.   On account of the greatness of Bhakti, the mind gets freed of all 
fears.  The fear complex arising out of Samsara, (birth-death cycles), is totally 
eradicated along with the impressions of actions. The Lord declares in the Gita, 
“˜ÌÌ˜ÌÙ�Ìât™Ì tÌÙ FòÌæ�tÌâ™Ì �ÌÙ�Ì`ÌÊ�˜Ì �Ì Í¥Ì†tÌâ* Bg 8/16 (One who has attained Me, O son of 
Kunti, is never reborn.)    Further, in the path of devotion, there will be no 
deficiencies due to physical disability or effects of wrong  perception as detailed 
in the Karma-kanda of the Vedas.  As stated in the •ò¡ô¬ÌÙÍtÌ: (narration of fruits of 
prayer) of Vishnu Sahasranama like, “�Ì ¥ÌÌ²ÌÙzâù¥Ì—ÌHòÌ�ÌÌÉ +¨ÌÙ—ÌÉ Í¥Ì†tÌâ JòÍZÌtÌÆ* `Ì�˜Ì˜Ìßt™ÌÙ-
`ÌœúÌ¥™ÌÌÍŒÌ—Ì™ÌÉ �Ìæ¥ÌÌâ�Ì`ÌÌ™ÌtÌâ**”. (Nothing untoward ever befalls devotees of Lord 
Vaasudeva; even fears about  rebirth, death, old age, sickness do not arise) ---– 
this is how we reassure ourselves while chanting the thousand names of the Lord.   
Failure in following a prescribed procedure can lead to mistakes in the path of 
knowledge.   This also is absent in the path of devotion.   One who worships the 
Lord according to the procedures advised by Him (starting with the words ‘™ÌuÌÌ¥ÌtÌÆ 
t¥Ìt�ÌësÌÕtÌÌÍ�Ì·’ etc., as said in the second half of this sloka), to Arjuna and 
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Uddhava1, and the different methods of prayer spread all over the world through 
sages like Suka and Narada;  adopting these methods of worship at the Lord’s 
lotus feet in whatever humble way possible, offering Him a leaf, a flower, a 
fruit, or even water,2 a man will never ever slip and fall down, even if he 
runs around with his eyes closed in the path of delusion.   Even if he has given 
up all rituals to be performed as prescribed by the Vedas or the Smritis, he will 
not encounter any obstacles or falter.  The Lord advises the same. ‘²Ì¥ÌÊŒÌ˜ÌÌÊ�ÌÆ 
�ÌÍœút™Ì`™Ì ˜ÌÌ˜ÌâFÉò ¨ÌœúsÌÉ ¥Ìê`Ì* +·Éþ t¥ÌÌ ²Ì¥ÌÊ�ÌÌ�Ìâ—™ÌÌâ ˜ÌÌâKÌÍ™Ì−™ÌÌÍ˜Ì ˜ÌÌ ¨ÌÙZÌ:**” Bg. 18/66.  (Giving 
up all Dharmas (duties), seek refuge in Me and Me alone, I shall liberate you from 
all your sins, grieve not!).  “�Ìâ·þÌÍ—ÌFêò˜Ì-�ÌÌ¨ÌÌâ%Ñ²tÌ �Ìët™Ì¥ÌÌ™ÌÌâ �Ì Í¥Ì†tÌâ* ²¥ÌŸ�Ì˜Ì�™Ì²™Ì ŒÌ˜ÌÊ²™Ì 
wÌÌ™ÌtÌâ ˜Ì·þtÌÌâ —Ì™ÌÌtÌÆ**.”: Bg.2/40. (In this path of devotion combined with selfless 
action, no effort is lost because of incompleteness and no adverse effect is 
produced due to failures.   Even a little observance of this discipline saves one 
from the terrible fear of birth and death.) 
 
By highlighting this aspect towards the concluding part of the epic, the poet 
strengthens his conviction regarding the importance of devotion, as was set out in 
D2S8, in the introductory part, like “t¥Ìt�Ìëâ˜ÌÌt˜ÌFò—ÌÍHòœâú¥Ì ²ÌtÌtÌÉ ²¥ÌÌzùÕ™Ì²ÌÕ ¬Ìâ™Ì²ÌÕ*” 
(Bhakti alone, consisting of love for You is always the sweetest and noblest of 
paths). Following the rule, “=�ÌFêò˜ÌÌâ�Ì²ÌÉ·þÌœúÌÍzù�™ÌÌ™Ì:”, (Upakrama-upasamharadi-

                                           
1  The advice regarding the path of devotion, Bhakti-yoga given to Uddhava is contained in Chapters 
19 and 20 of Book X1 of Bhagavatam.  A few slokas are reproduced below, if not all: 
  
 ¬Ì�ùÌ˜ÌßtÌFòyÌÌ™ÌÌÉ ˜Ìâ ¨Ì«Ì�˜Ìzù�ÌÙFòÕtÌÊ�Ì˜ÌÆ* �ÌÍœúÍ�Ì¯öÌ ZÌ �ÌÜ`ÌÌ™ÌÌÉ ²tÌÙÍtÌÍ—Ì: ²tÌ¥Ì�ÌÉ ˜Ì˜Ì** 
 +Ìzùœú: �ÌÍœúZÌ™ÌÌÊ™ÌÌÉ ²Ì¥ÌÌÊRÆóOÌæœúÍ—Ì¥Ì�zù�Ì˜ÌÆ*  ˜Ì„ùHò�ÌÜ`ÌÌ—™ÌÍŒÌFòÌ ²Ì¥ÌÊ—ÌÜtÌâ−ÌÙ ˜Ì�˜ÌÍtÌ:** 
 ˜ÌzùyÌä−¥ÌRÆóOÌZÌâ®õÌ ZÌ ¥ÌZÌ²ÌÌ ˜ÌzÆùOÌÙsÌâœúsÌ˜ÌÆ * ˜Ì™™Ì�ÌÊsÌÉ ZÌ ˜Ì�Ì²Ì: ²Ì¥ÌÊFòÌ˜ÌÍ¥Ì¥Ì`ÌÊ�Ì˜ÌÆ**  
 ˜ÌzùyÌä%yÌÊ�ÌÍœút™ÌÌOÌÌâ —ÌÌâOÌ²™Ì ZÌ ²ÌÙLÌ²™Ì ZÌ* <®Éõ zùuÌÉ ·ÙþtÌÉ `Ì�ÌÉ ˜ÌzùyÌË ™ÌzÆù ¥ÌêtÌÉ tÌ�Ì:** (Bhag. XI-19/20-23). 
 
(Keenness to hear my nectar-like stories, repeated exposition of My stories when they have been 
(duly) heard, intense devotion to My worship, and glorifying Me with songs of praise,  enthusiasm in 
doing service to Me (in the form of sweeping My temple, and so on), saluting Me with all the eight 
limbs [Sa-ashtanga namaskaram, with eight limbs touching the floor, namely, the head (1), chest 
(1), hands (2), knees (2) and feet (2) ], offering much more devoted worship to My devotees and 
looking upon all living beings as Myself, directing (all) the movements of one’s body to pursuits 
intended to propitiate Me (for eg., plucking basil leaves and flowers etc., for My worship, to utter 
My praises alone with one’s speech, resigning the mind to Me, and giving up all (one’s) desires; 
spurning for My sake, (in order to be able to carry on My adoration uninterruptedly) wealth as well 
as the means of enjoyment (luxuries) and self-gratification, (all of which generally interfere with 
devotion) and undertaking sacrificial performances, practising charity, offering oblations into the 
sacred fire, muttering prayers, observing fasts and other sacred vows and (other) austerities (in the 
form of undergoing hardships sanctioned by the Sastras) done for My sake, all these are the 
stepping-stones to  devotion.).. Meanings: Courtesy- Bhagavatam, Gita Press. 
 
2“�ÌwÌÉ �ÌÙ−�ÌÉ •ò¡Éô tÌÌâ™ÌÉ ™ÌÌâ ˜Ìâ —ÌHòšÌ �Ìë™ÌZ\ôÍtÌ* tÌzù·Éþ —ÌHòšÙ�ÌÀþtÌÉ +§ÌîÌÍ˜Ì �Ìë™ÌtÌÌt˜Ì�Ì:” : Bhag:-X-81/4 & Bg. 9/26.(Whoever 
offers to me with love, a leaf, a flower, a fruit or even water, I accept and heartily enjoy that 
offering of love, by that man, of purified intellect.)—This sloka appearing in Bhagavatam as well as 
Bhagavad Gita were told by the Lord to Sudama and Arjuna respectively.) See D96S4 and D96S5.   
Meanings: Courtesy- Bhagavatam Gita Press. 
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nyaya) the same sentiment, in this case, devotion, which was the ruling 
sentiment at the commencement of the work, is being made to cover the 
concluding part also.    
 
This sloka is an epitome of three slokas in Bhagavatam told by Kavi, 3 one of the 
nine yogis to Videha (Nimi) as in Bhag. XI, Ch.2, Slokas 33 to 35.   
 
From the second sloka of the dasakam, the author proceeds to elucidate what are 
known as “Bhagavata-dharmas”, the true characteristics of a devotee, his 
disposition and norms of conduct, how he behaves and what he speaks, and the 
distinctive traits which make him the favourite of the Lord, as described in the 
Bhagavatam by the Yogiswaras.  
 
Bhagavata-dharma No.1: “WHATEVER YOU DO, DO IT AS AN OFFERING TO ME.” 
 
 

D91S2              —ÌÜ˜Ì�ÌÆ FòÌ™Ìâ�Ì ¥ÌÌZÌÌ ˜ÌÙ·ÙþœúÍ�Ì ˜Ì�Ì²ÌÌ t¥Ì‚ù¡ô-�ÌëâÍœútÌÌt˜ÌÌ  
               ™Ì†tÌÆ FÙò¥Ìä ²Ì˜Ì²tÌÉ tÌÍzù·þ �ÌœútÌœâú t¥Ì™™Ì²ÌÌ¥Ì�ÌÊ™ÌÌÍ˜Ì* 
               `ÌÌt™ÌÌ�ÌÕ·þ «Ì�ÌÌFò²t¥ÌÍ™Ì Í�ÌÍ·þtÌ˜Ì�Ì: Fò˜ÌÊ¥ÌÌÍOÌÑ�‡ù™ÌÌyÌÊ- 
               �ÌëÌsÌÌâ Í¥Ì«ÌÉ �ÌÙ�ÌÕtÌâ �Ì tÌÙ Í¥Ì˜ÌÙLÌ˜Ì�ÌÌ: t¥Ìt�ÌzùÌÍˆù�Ìë¥Ì™ÌÊ:**2** 
 

Bh£man K¡y®na V¡c¡ Muhurapi Manas¡ Tvadbala-pr®rit¡tm¡  
Yadyat Kurv® SamastaÆ Tadiha Paratar® Tvayyas¡varpay¡mi. 
J¡ty¡p¢ha ávap¡kastvayi NihitamanaÅ Karma-v¡g-indriy¡rtha- 
Pr¡¸° Vi¿vaÆ Pun¢t® Na Tu Vimukha-man¡Å Tvat-pad¡d-vipravaryaÅ..2.. 
 

+�¥Ì™Ì:- ·âþ —ÌÜ˜Ì�ÌÆ! (+·Éþ) t¥Ì‚ù¡ô-�ÌëâÍœútÌÌt˜ÌÌ <·þ FòÌ™Ìâ�Ì ¥ÌÌZÌÌ ˜Ì�Ì²ÌÌ +Í�Ì ˜ÌÙ·Ùþ: ™ÌtÌÆ ™ÌtÌÆ 
FÙò¥Ìä tÌtÌÆ-²Ì˜Ì²tÌÉ �ÌœútÌœâú t¥ÌÍ™Ì +�ÌÊ™ÌÌÍ˜Ì* <·þ `ÌÌt™ÌÌ «Ì�ÌÌFò: +Í�Ì t¥ÌÍ™Ì Í�ÌÍ·þtÌ-˜Ì�Ì:-Fò˜ÌÊ-
¥ÌÌÍOÌÑ�‡ù™ÌÌyÌÊ-�ÌëÌsÌ: Í¥Ì«ÌÉ �ÌÙ�ÌÕtÌâ* t¥Ìt�ÌzùÌtÌÆ Í¥Ì˜ÌÙLÌ-˜Ì�ÌÌ: tÌÙ Í¥Ì�Ìë¥Ì™ÌÊ:(+Í�Ì) �Ì(�ÌÙ�ÌÕtÌâ)**2** 
Meaning: 

                                           
3 The words of Yogiswara Kavi are reproduced below: 
˜Ì�™Ìâ%FÙòtÌÍ©Ì„ù™Ì˜ÌZ™ÌÙtÌ²™Ì �ÌÌzùÌ˜–ÌÙ̀ ÌÌâ�ÌÌ²Ì�Ì˜ÌwÌ Í�Ìt™Ì˜ÌÆ* =ÍˆùOÌî–ÌÙ� âùœú²ÌzùÌt˜Ì—ÌÌ¥ÌÌtÌÆ Í¥Ì«ÌÌt˜Ì�ÌÌ ™ÌwÌ Í�Ì¥ÌtÌÊtÌâ —ÌÕ:* 
™Ìâ ¥Ìæ —ÌOÌ¥ÌtÌÌ �ÌëÌâHòÌ =�ÌÌ™ÌÌ »Ìt˜Ì¡ô–ŒÌ™Ìâ* +gÌ: �ÌÙÉ²ÌÌ˜ÌÍ¥ÌzÙù−ÌÌÉ Í¥ÌÍ�ù —ÌÌOÌ¥ÌtÌÌ�ÌÆ Í·þ tÌÌ�ÌÆ** 
™ÌÌ�ÌÌ²yÌÌ™Ì �ÌœúÌâ œúÌ`Ì�ÌÆ �Ì �Ìë˜ÌÌ†âtÌ FòÏ·þÍZÌtÌÆ*ŒÌÌ¥Ì�ÌÆ Í�Ì˜ÌÕŸ™Ì ¥ÌÌ �ÌâwÌâ �Ì ²LÌ¡âô�Ì �ÌtÌâÍzù·þ **  Bhag: XI-2/33-35. 
 
(I believe that for a man who is always agitated by mistaking this worthless body etc., for one’s own 
self, that worship at the Lord’s lotus feet is the safest course, in that, through that worship, all fear 
completely disappears.(33)  All those courses of conduct which are actually taught by the Lord 
Himself for His own Realisation without much exertion, even by the ignorant, surely know them  as 
conducive to His pleasure.(34)  O King, resorting to those courses, a man would never go astray; if 
he follows them running (in a desultory way) or with closed eyes (ignorantly),  he would not falter 
or take a wrong step.) Meaning: Courtesy. Gita Press.   These are also covered in Dasakam 96 under 
slokas 4 and 5.  
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·â —ÌÜ˜Ì�ÌÆ! “O All-pervading One! 
(+·Éþ) t¥Ì‚ù¡ô-�ÌëâÍœútÌÌt˜ÌÌ I, whose mind is prompted by Your power  

+�ÌÊ™ÌÌÍ˜Ì ˜ÌÙ·Ùþ: consign, again,  
t¥ÌÍ™Ì �ÌœútÌœâú ²Ì˜Ì²tÌÉ tÌtÌÆ, to You, the Supreme Consciousness, all of that, 

™ÌtÌÆ ™ÌtÌÆ FÙò¥Ìä <· whatever I do here, 
FòÌ™Ìâ�Ì ¥ÌÌZÌÌ +Í�Ì ˜Ì�Ì²ÌÌ* physically, orally or even mentally. 

+Í�Ì «Ì�ÌÌFò: `ÌÌt™ÌÌ Even if (one) is of low birth, 
Í�ÌÍ·þtÌ˜Ì�Ì:Fò˜ÌÊ-

¥ÌÌÍOÌÑ�‡ù™ÌÌyÌÊ-�ÌëÌsÌ: t¥ÌÍ™Ì
(if) one’s mind, actions, speech, organs, all sensual 
enjoyments and even vital energies are fixed on You, 

�ÌÙ�ÌÕtÌâ <· Í¥Ì«ÌÉ* (one) sanctifies this Universe ! 

tÌÙ Í¥Ì˜ÌÙLÌ˜Ì�ÌÌ: But (one) whose mind is turned away 

t¥Ìt�ÌzùÌtÌÆ from Your feet, 

Í¥Ì�Ìë¥Ì™ÌÊ: (+Í�Ì) �Ì * even if (he is) the foremost of Brahmanas, does not.” 
 
Commentary D91S2 
“My Lord! All actions of living beings are performed as directed by You, who, as 
the Indweller, are stationed in all minds.   This truth has been expounded by You 
in Your advice to Arjuna in Bhagavad Gita, ‘<Ê«Ìœú: ²Ì¥ÌÊ—ÌÜtÌÌ�ÌÌÉ Àþ~âù¨Ìâ%`ÌÙÊ�Ì ÍtÌ¯öÍtÌ* —ÌëÌ˜Ì™Ì�ÌÆ 
²Ì¥ÌÊ—ÌÜtÌÌÍ�Ì ™Ì�wÌÌ�üqøÌÍ�Ì ˜ÌÌ™Ì™ÌÌ*’: Bg. 18/61: (O Arjuna! God abides in the hearts of all 
creatures, causing them to revolve, all by His mysterious power Maya, as if they 
were objects mounted on a machine.)   The same is described by Duryodhana 
giving an explanation for his actions, Fâò�ÌÌÍ�Ì zâù¥Ìâ�Ì ÀþÍzù Ñ²yÌtÌâ�Ì ™ÌyÌÌ Í�Ì™ÌÙHòÌâ%Ñ²˜Ì tÌyÌÌ 
FòœúÌâÍ˜Ì*’: MB (Pandava Gita) & Pd.VI. 176 (I act as I am prompted by some God 
seated in my heart!)”. 
 
Iswara is described as the silent witness or the Indweller in all.  He is said to 
reside in the hearts of all beings.   He makes them, who are arrogant and proud 
of their bodies, do prescribed or proscribed (forbidden) actions, dictated by the 
impressions unconsciously left on their minds (Vasanas) by the past good or bad 
actions. “In the same way, Lord! many Vedic rituals or scriptural actions are being 
done by me mentally, orally or physically by Your prompting.   I offer all of them 
to You, ritualistically, attended by hymns.’   This is the glorious or divine duty 
one should do.   The Lord has advised the same to Arjuna: ‘™ÌtÌÆ FòœúÌâÍ−Ì ™ÌtÌÆ +§ÌîÌÍ²Ì 
™ÌtÌÆ `ÌÙ·þÌâÍ−Ì zùzùÌÍ²Ì ™ÌtÌÆ* ™ÌtÌÆ tÌ�Ì²™ÌÍ²Ì FòÌæ�tÌâ™Ì tÌtÌÆ FÙò�û−¥Ì ˜Ìzù�ÌÊsÌ˜ÌÆ**’: Bg 9/27  (Whatever 
you do, whatever you eat, whatever you offer in sacrifice, whatever you give as 
charity, whatever austerity you perform, do that as an offering to me.)   This 
Bhagavata-dharma or principle does not suffer from any defects like constraints 
of eligibility to practise it and the greatness of this Dharma is unseen elsewhere.    
The mere physical presence of even a Chandala, (the lowliest among human 
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beings), who has not gone through any spiritual purificatory rites, if his mind 
is resigned to You along with all his actions performed mentally, orally or 
physically, irrespective of whether it is prescribed or prohibited, is enough 
to sanctify the whole Universe.   This being so, it is needless to mention 
regarding his capability to purify his soul!   On the contrary, even a high-
born Brahmana, who has gone through all Samskaras or purificatory rites 
from conception to date, if his mind is not directed to You, does not even 
qualify to cleanse his own mind.  Where, therefore, is the question of his 
sanctifying the Universe? 
 
From this, it must be clear that the prescribed course of conduct (Bhagavata-
dharma) is extremely easy to be practised by one and all without any 
difference of caste, creed or religion.  Any shortcoming in its performance 
does not cause any sin and does not differentiate whether the performer has 
a right to perform that prescribed rite or not.   Its (Bhagavata-dharma’s) 
results and greatness are superior to anything else in the world. 
 

‘�ÌëFßòÎtÌ ™ÌÌÑ�tÌ —ÌÜtÌÌÍ�Ì Í�ÌOÌë·þ: ÎFò FòÍœú−™ÌÍtÌ?’: Bg.3/33. (All living creatures follow their 
natural dispositions.  Of what use is external restraint?) The mind is firmly 
attached to sensual objects according to the vasanas (the impressions of the past 
actions).   Therefore, how can we develop such a resignation of mind that all 
actions can be consigned to God?    This needs to be answered.   In fact, the sense 
objects are not real and are imagined by the mind in its fancy.   Therefore the 
mind should be kept under control so that we can offer all actions to God.    
 
This principle is brought out in the rest of the dasakam.  
 
The first half of this sloka is what Yogiswara Kavi tells King Nimi (Bhag.XI-2/36)  
and the second half is taken from Prahlada’s eulogy of the Lord (Bhag. VII-9/10) 4.  
 
Bhagavata-dharma No. 2 :  SEE EVERYTHING AS THE MANIFESTATION OF THE LORD.  BY 

THIS, ONE CAN OVERCOME FEAR. 
 
 

                                           
4 FòÌ™Ìâ�Ì ¥ÌÌZÌÌ ˜Ì�Ì²ÌâÑ�‡ù™Ìæ¥ÌÌÊ –ÌÙ�ùšÌ%%t˜Ì�ÌÌ ¥ÌÌ�ÌÙ²ÌßtÌ²¥Ì—ÌÌ¥ÌÌtÌÆ* FòœúÌâÍtÌ ™Ì†tÌÆ ²ÌFò¡É ô�Ìœú²˜Ìæ �ÌÌœúÌ™ÌsÌÌ™ÌâÍtÌ 
²Ì˜Ì�ÌÊ™ÌâuÌtÌÆ**  Bhag: XI-2/36  (Whatever he does with his body, tongue, mind or senses, reason or 
intellect or by the force of his inherited nature, he should consecrate all as offering to the Supreme 
Lord Narayana). (36).    Í¥Ì�ÌëÌzÆù Íˆù−ÌnÆ÷OÌÙsÌ™ÌÙtÌÌzùœúÍ¥Ì�zù�ÌÌ—Ì-�ÌÌzùÌœúÍ¥Ì�zùÍ¥Ì˜ÌÙLÌÌZ_�ÌZÌÉ ¥ÌÍœú¯ö˜ÌÆ* ˜Ì�™Ìâ tÌzùÏ�ÌtÌ-
˜Ì�ÌÌâ¥ÌZÌ�ÌâÍ·þtÌÌyÌÊ-�ÌëÌsÌÉ �ÌÙ�ÌÌÍtÌ ²Ì FÙò¡Éô �Ì tÌÙ —ÌÜÍœú˜ÌÌ�Ì:**  Bhag:VII-9/10. I account a pariah (a chandala) who 
has dedicated his mind, speech, actions, wealth, and life itself to Him—far worthier than a 
Brahmana that has turned away his face from (the worship of) the lotus feet of Lord Vishnu (who 
has a lotus sprung from His navel), though endowed with the twelve attributes such as wealth, 
pedigree, comeliness of form, asceticism, learning, keenness of the senses, splendour, glory, bodily 
strength, self-endeavour, intelligence and Yoga, (For), the former redeems his whole race, but not 
the Brahmana, who, is full of inordinate pride (and therefore, is unable to redeem his own soul, 
much less his race!) (10) Meaning: Courtesy—Gita Press. 
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D91S3              —ÌÕÍtÌ�ÌÌÊ˜Ì ÍˆùtÌÕ™ÌÌzÆù—Ì¥ÌÍtÌ �Ì�ÌÙ ˜Ì�Ì: FòÑŸ�ÌtÌfÌ ÍˆùtÌÕ™ÌÉ                            
               tÌâ�ÌæE™ÌÌ—™ÌÌ²Ì¨ÌÕ¡ôÌâ Àþzù™ÌÍ˜Ì·þ ™ÌyÌÌ¨ÌÍHò –ÌÙ�ùšÌ Í�Ì�û�Œ™ÌÌ˜ÌÆ* 
               ˜ÌÌ™ÌÌÍ¥Ì� âùtÌÙ tÌÑ²˜Ì�ÌÆ �ÌÙ�ÌœúÍ�Ì �Ì tÌyÌÌ —ÌÌÍtÌ ˜ÌÌ™ÌÌÍŒÌ�ÌÌyÌÉ 
               tÌÉ t¥ÌÌÉ —ÌHòšÌ ˜Ì·þt™ÌÌ ²ÌtÌtÌ˜Ì�ÌÙ—Ì`Ì�ÌÕ¨Ì —ÌÕÎtÌ Í¥Ì`Ì»Ì˜ÌÆ**3** 
     
     Bh¢tirn¡ma Dvit¢y¡d-bhavati Nanu ManaÅ Kalpitaµca Dvit¢yaÆ                              
     T®naiky¡bhy¡sa¿¢l° H¤dayam-iha Yath¡-¿akti Buddhy¡ Nirundhy¡m. 
     M¡y¡viddh®tu Tasmin Punarapi Na Tath¡ Bh¡ti M¡y¡dhin¡thaÆ 
    TaÆ Tv¡Æ Bhakty¡ Mahaty¡ Satatam-anubhajann¢¿a Bh¢tiÆ Vijahy¡m..3.. 
 

+�¥Ì™Ì:-—ÌÕÍtÌ: �ÌÌ˜Ì ÍˆùtÌÕ™ÌÌtÌÆ �Ì�ÌÙ —Ì¥ÌÍtÌ* ÍˆùtÌÕ™ÌÉ ZÌ ˜Ì�Ì: FòÑŸ�ÌtÌ˜ÌÆ* tÌâ�Ì <· DâE™ÌÌ—™ÌÌ²Ì-
¨ÌÕ¡ô: Àþzù™ÌÉ ™ÌyÌÌ¨ÌÍHò –ÌÙ�ùšÌ Í�Ì�û�Œ™ÌÌ˜ÌÆ* tÌÙ tÌÑ²˜Ì�ÌÆ ˜ÌÌ™ÌÌÍ¥Ì� âù �ÌÙ�Ì: +Í�Ì tÌyÌÌ �Ì —ÌÌÍtÌ* 
(+tÌ:) ·âþ <Ê¨Ì! ˜ÌÌ™ÌÌÍŒÌ�ÌÌyÌÉ tÌÉ t¥ÌÌÉ —ÌHòšÌ ˜Ì·þt™ÌÌ ²ÌtÌtÌÉ +�ÌÙ—Ì`Ì�ÌÆ —ÌÕÎtÌ Í¥Ì`Ì»ÌÉ **3**      
Meaning: 

—ÌÕÍtÌ: �ÌÌ˜Ì —Ì¥ÌÍtÌ “(The sentiment) called “fear” is born 
�Ì�ÌÙ ÍˆùtÌÕ™ÌÌtÌÆ* out of a thing other than oneself. 

ÍˆùtÌÕ™ÌÉ ZÌ ˜Ì�Ì:FòÑŸ�ÌtÌ˜ÌÆ* (But) the ‘other’ one is, indeed, a fancy of the mind. 
tÌâ�Ì <· þDâE™ÌÌ—™ÌÌ²Ì¨ÌÕ¡ô: Therefore, in this matter, developing the discipline 

regarding the oneness of the cause and the effect, 
Í�Ì�û�Œ™ÌÌ˜ÌÆ Àþzù™ÌÉ ™ÌyÌÌ¨ÌÍHò I shall restrain my mind according to ability, 

–ÌÙ�ùšÌ * using the power of discrimination. 
tÌÙ tÌÑ²˜Ì�ÌÆ ˜ÌÌ™ÌÌÍ¥Ì� âù �ÌÙ�Ì: If that (mind) gets overpowered by illusion again 

+Í�Ì (Í�Ì�û� âù) �Ì —ÌÌÍtÌ tÌyÌÌ* even when restrained, (it will) not remain so. 
(+tÌ:) ·âþ <Ê¨Ì! Therefore, O Lord! 

²ÌtÌtÌÉ +�ÌÙ—Ì`Ì�ÌÆ t¥ÌÌÉ tÌÉ constantly worshipping You, of such nature, 
˜ÌÌ™ÌÌÍŒÌ�ÌÌyÌÉ ˜Ì·þt™ÌÌ —ÌHòšÌ the Sole  Controller of Maya, with great devotion, 

Í¥Ì`Ì»ÌÉ —ÌÕÎtÌ* (I) shall overcome fear.” 

 

Commentary D91 S3 
“Fear is a complex which arises from an object external to oneself.   For a person 
who has the clear perception that everything is Brahman and there is nothing 
other than Brahman,  ‘ DFò˜Ìâ¥Ì +ÍˆùtÌÕ™ÌÉ –Ìêº ’: Ch. Up. 6.2.1 (Brahman is only one, 
without a second), can have no fear.   This is so, as there is no other object which 
can generate fear.   He knows that himself, as well as the other objects he sees in 
the world, are all Brahman!”    



1140                     NARAYANEEYAM: BHAKTARANJINI COMMENTARY                  DASAKAM 91 

-------------------˜ÌÌ™ÌÌ˜Ìâ�ÌÌÉ tÌÍœút¥ÌÌ �Ìœú˜Ì²ÌÙLÌ˜Ì™Ìâ t¥Ìt�Ìzâù ˜ÌÌâÍ·þtÌÌ·âþ tÌ²™ÌÌ™ÌÉ �ÌÜ¥ÌÊœúWó: �Ì¥Ì�Ì�ÌÙœú�ÌtÌâ �ÌÌ¨Ì™ÌÌ¨Ìâ−ÌœúÌâOÌÌ�ÌÆ ------------------- 

But if we say that the Universe is distinct from Atman or Brahman, and hence, 
fear is bound to be there, then, the reply is that, though it cannot be proved 
demonstrably, the Universe itself does not really exist.     How can it be said that 
the Universe we see right in front of our eyes is non-existent? Vedantins say that 
though it can be seen, in reality, it does not exist, and it is only an imagination of 
our minds and it is as illusory as seeing a snake in the place of a rope, out of 
mistaken understanding.  It is with the same meaning that sage Vasishta advises 
Rama in the words (Yoga Vasishta), “+ÌzùÌæ ˜Ì�Ì²tÌzù�ÌÙ–Ì�ŒÌ-Í¥Ì˜ÌÌâKÌ‹ùÍ®õ: �Ì©ÌÌtÌÆ �Ìë�ÌfÌœúZÌ�ÌÌ    
—ÌÙ¥Ì�ÌÌÍ—ÌŒÌÌ�ÌÌ”: Pd-13/21.   (First, arises the mind, then, the notion of bondage and 
release from it, and then, the universe consisting of many worlds).   How can this 
illusory knowledge be got rid of?  If the mind is controlled, this wrong and illusory 
knowledge will pass off.   And how can the mind be controlled?   Only by 
disciplining it by constantly practising the thought of oneness of the Universe with 
Brahman. 
 
The relationship of Brahman and the universe is very similar to that of clay and 
the pots made out of clay.   A clay pot, whatever be its size or shape, has 
originated from clay alone, and so also, the universe, from Brahman.  It is called 
a pot because of its newly acquired shape or form.   A pot that is created from 
clay exists only in clay for, if we remove the clay, the pot cannot exist. Also, 
when it breaks, it again becomes clay from which it was made.   That is to say, an 
effect arising from a cause, exists in the cause and ultimately merges back, again 
to become one with the cause.   So clay is the cause of the pot, and the pot, the 
effect of clay. The analogy of the clay and pot is brought out in Chandogya 
Upanishad as  “¥ÌÌZÌÌœú˜—ÌsÌÉ Í¥ÌFòÌœúÌâ �ÌÌ˜ÌŒÌâ™ÌÉ ˜ÌßÍuÌFòÌ <ÍtÌ D¥Ì ²Ìt™ÌÉ ”: Ch. Up. 6.1.4  
(Modifications, being only names, have for their support, words only; it is clay 
alone, that is real).   There is no distinction between the two. It is only a matter 
of calling the same material by two different names, referred to as “¥ÌÌZÌÌœú˜—ÌsÌÉ” or 
“�ÌÌ˜Ì�ü�ÌÉ” (effect of words or a variation in name).  Similarly, the cause of the 
entire universe is Brahman.   Brahman is the cause and the universe is the effect.   
In the same way, if the Universe is looked at perspectively, we can realise that 
the cause,  that is Brahman and the effect, that is the universe are one and the 
same.   This idea is also indicated in the Taittiriya Upanishad which says,  “™ÌtÌÌâ ¥ÌÌ 
<˜ÌÌÍ�Ì —ÌÜtÌÌÍ�Ì `ÌÌ™Ì�tÌâ, ™Ìâ�Ì `ÌÌtÌÌÍ�Ì `ÌÕ¥ÌÑ�tÌ, ™ÌtÌÆ �Ìë™Ì�t™ÌÍ—Ì²ÌÉÍ¥Ì¨ÌÑ�tÌ*”   : T. Up. 3/1 (from 
which these creatures are born, through which when they are born, they live, and 
into which they return and enter).   Hence, the cause for the visible Universe is 
nothing but Brahman (“¥ÌÌZÌÌœú˜—ÌsÌÉ” or “�ÌÌ˜Ì�ü�ÌÉ” of Brahman), and the Universe is 
only the effect of the cause, that is, Brahman.   Therefore, there is no difference 
between them.   By exercising this thought of oneness between them, the mind 
can be controlled, in order to get rid of the fear complex. 
 
In the case of the snake and rope, there is a clear reflection of the properties of 
the rope seen in the snake.  They have mirrored themselves in the illusory snake. 
As long as the illusory snake lasts, one will not be able to see the rope of reality 
because of superimposition of the snake on the rope. Seen at closer quarters and 
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in bright light, the illusion of snake vanishes and the reality of the rope dawns.  
When the person realises that what he saw was only a rope and not a snake, the 
earlier impression is contradicted and destroyed, and the illusion of the snake no 
longer exists. Similarly, when one attains the knowledge of Brahman, does his 
knowledge of the Universe get affected?    No. Not only that, he continues to get 
a clear perception of the Universe as before, that it is really in existence.   Here, 
the clear perception of the existence of the Universe is not contradicted as in the 
case of the snake and the rope.  But what is contradicted is the belief that the 
Universe he sees is real.   This is expounded by Vidyaranya Swami in Panchadasi 
as:‘�ÌÌ�ÌëtÌÕÍtÌ²tÌ™ÌÌâ–ÌÌÊŒÌ: ÎFòtÌÙ Í˜Ìy™ÌÌyÌÊÍ�Ì©Ì™Ì:*�ÌÌâ ZÌât²ÌÙ−ÌÙÍ�Ì˜ÌÜZ\ôÌÊzùÌæ ˜ÌÙZ™ÌâtÌÌ™ÌvÌtÌÌâ `Ì�Ì:** ’: Pd. 
VI/13 (The negation of the illusion of the universe and Jiva does not mean that 
they cease to be perceptible to the senses, but it means the conviction of their 
illusory character.   Otherwise, people will automatically be liberated in deep 
sleep or when they faint).  Here, the word –ÌÌŒÌ: (sublation) does not refer to the 
destruction of the illusion of the existence of the universe, but the dawn of 
awareness that the perceptible universe is illusory.  During deep sleep or in a 
state of unconsciousness, one does not have a perception of the universe.   Does 
it mean that one has attained Supreme Knowledge?  If it means so, people must 
get liberated easily during those states.  It does not happen so.   Therefore, a 
realised soul also will continue to have the perception of the universe, just as one 
has the perception of a mirage while walking in the hot sun.  But the only 
difference between him and the ignorant person is that he is conscious of the 
fact that what he is seeing is only illusory, while the ignorant person believes 
it to be real.    
 
The analogy of the snake–rope phenomenon is not very appropriate in this context 
because the impression of the snake on the rope is ‘�ÌëÌÍtÌ—ÌÌÍ²ÌFò:’, only in 
appearance, and not real.   The illusion of the universe is ‘¥™ÌÌ¥Ì·þÌÍœúFò:’,  real for all 
practical purposes. Despite whatever knowledge and wisdom one acquires, the 
perception of a second and separate entity i.e., the Universe will continue to last 
as long as the physical body continues to live.  
 
The result of constant contemplation by the mind of the oneness of the Self and 
the Universe gets overpowered by Maya which acts as an impediment. In that 
state, it could happen that the concept of the illusory nature of the Universe 
does not stay rooted in the mind and the knowledge of oneness with the Self 
ceases to operate.  For this, the powerful Maya has to be overcome. What is the 
way for this?    The Lord Himself advised Arjuna in Bhagavad Gita, “zâù¥ÌÕ »â−ÌÌ OÌÙsÌ˜Ì™ÌÕ 
˜Ì˜Ì ˜ÌÌ™ÌÌ zÙùœút™Ì™ÌÌ* ˜ÌÌ˜Ìâ¥Ì ™Ìâ �Ìë�Ì†�tÌâ ˜ÌÌ™ÌÌ˜ÌâtÌÌÉ tÌœúÑ�tÌ tÌâ**”: Bg.7/14.   (For this most 
wonderful Maya (veil) of Mine, consisting of three gunas (modes of nature), is 
extremely difficult to break through; those, however, who take refuge in Me 
alone, are able to cross it.) 
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“Therefore, O Lord! I will continuously worship You, the One who directs that 
Maya into action, with unstinted devotion.   By such worship, the illusive Maya, 
my mind of reflective nature born out of Maya and the belief of duality of the 
Universe which is the product of imagination, all will get affected.  Then the 
fear that is generated by the knowledge of the existence of the second object 
will be eliminated.    Lord!  I will overcome fear in this manner.”   This is the 
superiority of the path of devotion to the path of knowledge.”  
 
This sloka epitomises  what Yogiswara Kavi 5 has said (Bhag.XI-2/37-38).. 
 
As aforesaid, Bhakti or devotion to the Lord alone is the easiest path to overcome 
fear.   The next sloka explains how one can generate this devotion and then 
further augment it. 
 
Bhagavata-dharma No. 3:  COMPANY OF GOOD PEOPLE ENHANCES DEVOTION AND BRINGS 
ONE NEARER TO GOD. 
 

D91S4              —ÌHâò�ût�ÌÍuÌ¥Ìß�ùÕ tÌ¥Ì ZÌœúsÌ`ÌÙ−ÌÌÉ ²ÌWó˜Ìâ�Ìæ¥Ì �ÌÙÉ²ÌÌÉ 
               +Ì²ÌÌ†â �ÌÙs™Ì—ÌÌ`ÌÌÉ Í¬Ì™Ì <¥Ì `ÌOÌÍtÌ ¬ÌÕ˜ÌtÌÌÉ ²ÌWó˜Ìâ�Ì* 
               tÌt²ÌWóÌâ zâù¥Ì —ÌÜ™ÌÌ�˜Ì˜Ì LÌ¡Ùô ²ÌtÌtÌÉ tÌ�˜ÌÙLÌÌzÙùÑ�˜Ì−ÌÍ„ù: 
              t¥Ì�˜ÌÌ·þÌt˜™Ì�ÌëFòÌœæú—ÌÊ¥ÌÍtÌ ZÌ ²ÌÙ‹ùqøÌ —ÌÍHò�û� ÜùtÌ�ÌÌ�ÌÌ**4** 

 
Bhakt®rutpatti-v¤ddh¢ Tava Cara¸a-juÀ¡Æ Sa´gam®naiva PuÆs¡Æ 
Ës¡dy® Pu¸ya-bh¡j¡Æ áriya Iva Jagati ár¢mat¡Æ Sa´gam®na. 
Tatsa´g° D®va Bh£y¡nmama Khalu SatataÆ Tanmukh¡d-unmiÀadbhiÅ 
Tvanm¡h¡tmya-prak¡rairbhavati Ca Sud¤·h¡ Bhaktiruddh£tap¡p¡..4..  
 
 

+�¥Ì™Ì:--`ÌOÌÍtÌ ¬ÌÕ˜ÌtÌÌÉ ²ÌWó˜Ìâ�Ì Í¬Ì™Ì: <¥Ì tÌ¥Ì ZÌœúsÌ-`ÌÙ−ÌÌÉ �ÌÙs™Ì-—ÌÌ`ÌÌÉ �ÌÙÉ²ÌÌÉ ²ÌWó˜Ìâ�Ì D¥Ì  
—ÌHâò: =t�ÌÍuÌ-¥Ìß�ùÕ +Ì²ÌÌ†â* ·âþ zâù¥Ì! ˜Ì˜Ì tÌt²ÌWó: —ÌÜ™ÌÌtÌÆ LÌ¡Ùô* tÌ�˜ÌÙLÌÌtÌÆ, ²ÌtÌtÌÉ 
=Ñ�˜Ì−ÌÍ„ù: t¥Ì�˜ÌÌ·þÌt˜™Ì-�ÌëFòÌœæú: =�ÜùtÌ-�ÌÌ�ÌÌ —ÌÍHò: —Ì¥ÌÍtÌ ²ÌÙ‹ùqøÌ ZÌ (—ÌÜ™ÌÌtÌÆ)**4**  
                                           
5 —Ì™ÌÉ ÍˆùtÌÕ™ÌÌÍ—ÌÍ�Ì¥Ìâ¨ÌtÌ: ²™ÌÌzùÕ¨ÌÌzù�ÌâtÌ²™Ì Í¥Ì�Ì™ÌÊ™ÌÌâ%²˜ÌßÍtÌ:* 
  tÌ�˜ÌÌ™Ì™ÌÌtÌÌâ –ÌÙŒÌ +Ì—Ì`ÌâuÌÉ —ÌHòšæFò™Ìâ¨ÌÉ OÌÙ�ûzâù¥ÌtÌÌt˜ÌÌ** Bhag.XI-2/37 
 +Í¥Ì†˜ÌÌ�ÌÌâ%�™Ì¥Ì—ÌÌÍtÌ Í·þ ˆù™ÌÌâ: Œ™ÌÌtÌÙÏŒÌ™ÌÌ ²¥Ì�Ìî˜Ì�ÌÌâœúyÌÌæ ™ÌyÌÌ* 
  tÌtÌÆ Fò˜ÌÊ²ÌSóŸ�ÌÍ¥ÌFòŸ�ÌFÉò ˜Ì�ÌÌâ –ÌÙŒÌÌâ Í�Ì�û�Œ™ÌÌzù—Ì™ÌÉ tÌtÌ: ²™ÌÌtÌÆ** Bhag.XI-2/38  
 

(He who has  turned away from the Lord loses the memory (of his real self), thanks to Maya, and 
falls a prey to the erroneous belief that the body is one’s own self.   He is then seized with fear 
engendered by identification with the body (which is other than the self).  Therefore, a discerning 
person should worship Him with unswerving devotion, looking upon his preceptor as the Deity as 
well as his own self.(37). Though duality has no (real) existence, it does appear like a dream or 
mental image to the mind of one who dwells upon it.   Therefore, a wise man should control that 
mind from which proceed ideations and doubts.    Fearlessness will follow from it.) Meanings: 
Courtesy: Gita Press. 
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Meaning: 

`ÌOÌÍtÌ “In this world, 
=t�ÌÍuÌ¥Ìß�ùÕ —ÌHâò: +Ì²ÌÌ†â generation and growth of devotion are attainable 

D¥Ì ²ÌWó˜Ìâ�Ì �ÌÙs™Ì—ÌÌ`ÌÌÉ �ÌÙÉ²ÌÌÉ only by association with virtuous people 
ZÌœúsÌ-`ÌÙ−ÌÌÉ tÌ¥Ì who are devoted to Your feet,  

<¥Ì Í¬Ì™Ì: ²ÌWó˜Ìâ�Ì ¬ÌÕ˜ÌtÌÌÉ* like prosperity by association with rich people. 
·âþ zâù¥Ì! tÌt²ÌWó: O Lord! May that association 

LÌ¡Ùô (—ÌÜ™ÌÌtÌÆ) ˜Ì˜Ì * certainly (happen) to me. 
—ÌÍHò: =�ÜùtÌ�ÌÌ�ÌÌ —ÌÜ™ÌÌtÌÆ May that devotion, which  destroys  all sins, become 
²ÌÙ‹ùqøÌ ZÌ ²ÌtÌtÌÉ —Ì¥ÌÍtÌ firmly fixed for ever on You  

t¥Ì�˜ÌÌ·þÌt˜™Ì-�ÌëFòÌœæú: on account of the special qualities of Your greatness 
=Ñ�˜Ì−ÌÍ„ù: tÌ�˜ÌÙLÌÌtÌÆ * emerging from their (the virtuous peoples’) mouths!” 

 
Commentary D91S4 
“O Lord! In this world, having association with the rich alone assures one to 
acquire wealth and multiply it.  Similarly, constant association with those 
devotees, who are fortunate enough to take refuge and offer service at Your lotus 
feet with unstinted devotion, alone will generate devotion and nourish it to 
augment its intensity.”   
 
While relating his life story to sage Veda Vyasa, Sage Narada quotes the Lord 
Himself as telling him how he (Narada) acquired adequate merit to have vision of 
the Lord, and was elevated to become His own attendant, thus:  ‘²Ìt²Ìâ¥Ì™ÌÌ zùÕQÌÊ™ÌÌ tÌâ 
`ÌÌtÌÌ ˜ÌÍ™Ì ‹ùqøÌ ˜ÌÍtÌ:* Í·þt¥ÌÌ¥Ì†Í˜Ì˜ÌÉ ¡ôÌâFÉò OÌ�tÌÌ ˜ÌaÌ�ÌtÌÌ˜ÌÍ²Ì** ˜ÌÍtÌ˜ÌÊÍ™Ì   Í�Ì–Ì�âù™ÌÉ �Ì Í¥Ì�Ì†âtÌ 
FòÏ·þÍZÌtÌÆ* �Ìë`ÌÌ²ÌOÌÊÍ�ÌœúÌâŒÌâ%Í�Ì ²˜ÌßÍtÌ©Ì ˜Ìzù�ÌÙOÌë·þÌtÌÆ**:’ Bhag: I-6/24-25.  (On account ot the 
services rendered by you to the saints even for a short time, your mind has been 
irrevocably fixed on Me.   Hence, while casting off this reprehensible body, you 
will attain to the position of My own attendant.  The thought you have thus fixed 
on Me shall never cease.  By My grace, you will continue to remember Me, even 
when the whole creation has perished.)    
Highlighting the greatness of Satsanga (communion with virtuous people), Lord 
Kapila (who was no other than the birthless Lord Narayana, descended of His own 
free will on this earth to teach humanity the truth of the Self (refer back to D14 
and D15 for details) advises His mother Devahuti thus:  ‘²ÌtÌÌÉ �Ìë²ÌWóÌ�˜Ì˜Ì ¥ÌÕ™ÌÊ²ÌÉÍ¥ÌzùÌâ    
—Ì¥ÌÑ�tÌ ÀþtFòsÌÊœú²ÌÌ™Ì�ÌÌ: FòyÌÌ:* tÌaÌÌâ−ÌsÌÌzùÌ«Ì�Ì¥ÌOÌÊ¥Ìt˜ÌÊÍ�Ì ¬Ì�ùÌœúÍtÌ—ÌÊÍHòœú�ÌÙ-FêòÍ˜Ì−™ÌÍtÌ**’ Bhag: III-
25/25 (Through the company of good people, one comes to hear of My exploits, 
leading to the correct and full understanding of My glory,  pleasing to the heart 
and the ears.   By listening to such stories, one will certainly develop more and 
more love and devotion to Me, the realisation of whom is preceded by destruction 
of all ignorance).  Lord Kapila also defines “Sajjana” (virtuous people) as follows: 
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“ÍtÌÍtÌKÌ¥Ì: FòÌ�ûÍsÌFòÌ: ²ÌÙÀþzù: ²Ì¥ÌÊzâùÍ·þ�ÌÌ˜ÌÆ* +`ÌÌtÌ¨ÌwÌ¥Ì: ¨ÌÌ�tÌÌ: ²ÌÌŒÌ¥Ì: ²ÌÌŒÌÙ—ÌÜ−ÌsÌÌ:** Bhag:III-
25/21. (‘Sadhus’,‘Sajjanas’ or virtuous people are those who are tolerant of 
the pairs of opposites like happiness and sorrow, are kind in disposition, 
showing forbearance, are compassionate and composed; wanting to do good 
to all living beings, inimical to none and follow the injunctions of the Sastras.  
Their virtue itself serves as an ornament to them.)  Again,  

 
         “˜Ì™™Ì�Ì�™Ìâ�Ì —ÌÌ¥Ìâ�Ì —ÌÎHò FÙò¥ÌÊÑ�tÌ ™Ìâ ‹ùqøÌ˜ÌÆ*  

˜ÌtFßòtÌâ t™ÌHòFò˜ÌÌÊsÌ: t™ÌHò²¥Ì`Ì�Ì–ÌÌ�ŒÌ¥ÌÌ:** 22** 
˜ÌzùÌ¬Ì™ÌÌ: FòyÌÌ ˜Ìß®õÌ: ¨Ìßs¥ÌÑ�tÌ FòyÌ™ÌÑ�tÌ ZÌ* 
tÌ�ÌÑ�tÌ Í¥ÌÍ¥ÌŒÌÌ²tÌÌ�ÌÌ: �ÌætÌÌ�Ì˜Ì{ùtÌZÌâtÌ²Ì:** 23 ** 
tÌ DtÌâ ²ÌÌŒÌ¥Ì: ²ÌÌŒ¥ÌÕ ²Ì¥ÌÊ²ÌRÆóOÌÍ¥Ì¥ÌÏ`ÌtÌÌ:*  
²ÌWó²tÌâ−¥ÌyÌ tÌâ �ÌëÌy™ÌÊ: ²ÌWózùÌâ−Ì·þœúÌ Í·þ tÌâ**24** Bhag. III-25/22 to 24. 

 
(Virtuous are those who do service to me with unstinted devotion,  who 
dedicate all their actions to please me and renounce all the results thereof, 
who don’t harbour selfish ideas like “my people” and “my relatives”,  who 
continuously listen to and relate my stories, who are unaffected by sorrows, 
who constantly remember me, and who renounce all attachments.  
Attachment to such holy men must be sought for by you, for they counteract 
the pernicious effects of attachment.)   Lord! May You be kind enough to give 
me the association of such virtuous people in whose company, ‘tÌÍ[Ì�tÌ�ÌÉ tÌt²˜ÌœúsÌÉ 
+�™ÌÌâ�™ÌÉ tÌt�Ìë—ÌÌ−ÌsÌÉ DtÌzâùFò�Ìœút¥ÌÉ ZÌ’: Pd: 7/6 &13/83, by thinking constantly about You, 
recalling Your exploits and listening to expositions of Your greatness and glory, all 
my sins will get destroyed like darkness before the rising sun, making my devotion 
more firm and intense, thereby opening the door for salvation” 
 
Rishabha-deva also advises, “˜Ì·þt²Ìâ¥ÌÌ ˆùÌœÉú +Ì·Ùþ: Í¥Ì˜ÌÙHâò:”: Bhag:V-5/2.  (The wise 
speak of service rendered to exalted souls as an open gate to Liberation.)  
 
This sloka has no particular reference in Book XI of Bhagavatam.  
 
The next sloka describes the characteristics of a true devotee. 
 
Bhagavata-dharma NO. 4: CHOOSE THE PATH OF DEVOTION—THE EASIEST PATH TO 
LIBERATION. 
 

D91S5         ¬Ìâ™ÌÌâ˜ÌÌOÌä−ÌÙ —ÌHòÌ¥ÌÍŒÌFò–Ì·Ùþ˜ÌÍtÌ`ÌÊ�˜ÌFò˜ÌÌÊÍsÌ —ÌÜ™ÌÌâ 
            OÌÌ™Ì�ÌÆ KÌâ˜ÌÌÍsÌ �ÌÌ˜ÌÌ�™ÌÍ�Ì tÌzÙù—Ì™ÌtÌ: �Ìë‡ÙùtÌÉ �Ìë‡ÙùtÌÌt˜ÌÌ* 
            =†�ùÌ²Ì: FòzùÌÍZÌtÌÆ FÙò·þÍZÌzùÍ�Ì �ûzù�ÌÆ JòÌÍ�Ì OÌ`ÌÊ�ÌÆ �ÌëOÌÌ™Ì�ÌÆ 
            =�˜ÌÌzùÕ¥Ì �Ìë�Ìßt™Ì�ÌÍ™Ì FÙò�û Fò�ûsÌÌÉ ¡ôÌâFò–ÌÌ»©Ìœâú™Ì˜ÌÆ**5** 
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ár®y°m¡rg®Àu Bhakt¡vadhikabahumatirjanmakarm¡¸i Bh£y° 
G¡yan KÀ®m¡¸i N¡m¡nyapi TadubhayataÅ PradrutaÆ Pradrut¡tm¡. 
Udyaddh¡saÅ Kad¡cit Kuhacidapi Rudan Kv¡pi Garjan Prag¡yan 
Unm¡d¢va Pran¤tyannayi Kuru Karu¸¡Æ L°kab¡hya¿car®yam..5.. 
 

+�¥Ì™Ì:--(+·Éþ) ¬Ìâ™ÌÌẫ ÌÌOÌä−ÌÙ —ÌHòÌæ +ÍŒÌFò-–Ì·Ùþ˜ÌÍtÌ: KÌâ˜ÌÌÍsÌ `Ì�˜Ì-Fò˜ÌÌÊÍsÌ �ÌÌ˜ÌÌÍ�Ì —ÌÜ™Ì: 
OÌÌ™Ì�ÌÆ tÌzÙù—Ì™ÌtÌ: �Ìë‡ÙùtÌÉ �Ìë‡ÙùtÌÌt˜ÌÌ FòzùÌÍZÌtÌÆ =†�ùÌ²Ì: FÙò·þÍZÌtÌÆ +Í�Ì �ûzù�ÌÆ JòÌÍ�Ì OÌ`ÌÊ�ÌÆ 
�ÌëOÌÌ™Ì�ÌÆ =�˜ÌÌzùÕ  <¥Ì �Ìë�Ìßt™Ì�ÌÆ ¡ôÌâFò-–ÌÌ»: ZÌœâú™Ì˜ÌÆ * +Í™Ì !  Fò�ûsÌÌÉ FÙò�û**5** 
Meaning: 

+ÍŒÌFò–Ì·Ùþ˜ÌÍtÌ: —ÌHòÌæ “With preference for the path of devotion 
¬Ìâ™ÌÌâ˜ÌÌOÌä−ÌÙ OÌÌ™Ì�ÌÆ among the paths leading to Moksha, singing  
—ÌÜ™Ì: `Ì�˜ÌFò˜ÌÌÊÍsÌ repeatedly about Your incarnations and deeds  

KÌâ˜ÌÌÍsÌ +Í�Ì �ÌÌ˜ÌÌÍ�Ì which bestow happiness as also the (divine) names 
(acquired through those exploits) , 

tÌzÙù—Ì™ÌtÌ: and due to both, (stories of exploits and names), 
�Ìë‡ÙùtÌÉ �Ìë‡ÙùtÌÌt˜ÌÌ (—ÌÜt¥ÌÌ) soon gaining mellowness of mind, 

+·Éþ ZÌœâú™ÌÉ ¡ôÌâFò–ÌÌ»: <¥Ì may I wander like one who is beyond the social 
conventional norms of this world (an outcast), 

FòzùÌÍZÌtÌÆ =†�ùÌ²Ì: sometimes laughing aloud,  
FÙò·þÍZÌtÌÆ �ûzù�ÌÆ JòÌÍ�Ì OÌ`ÌÊ�ÌÆ sometimes crying, at times roaring, 

�ÌëOÌÌ™Ì�ÌÆ (at other times) singing loudly (and)  
�Ìë�Ìßt™Ì�ÌÆ =�˜ÌÌzùÕ <¥Ì ! keeping on dancing like an intoxicated person ! 
+Í™Ì! FÙò�û Fò�ûsÌÌÉ * O Lord ! Show compassion on me!” 

 
Commentary D91S5 
“O Lord!  Among the three paths to salvation, namely, Karma, Jnana and Bhakti, I 
shall follow with ardent faith and belief, the path of Bhakti which is the most 
simple to practise, and the most pleasant and enjoyable.  Following this path 
with great enthusiasm, I shall keep repeatedly singing in praise of Your 
distinguished divine incarnations, Your exploits during those incarnations, the  
fruits of which bestow on the whole world happiness and well-being, and the 
multitude of holy names which You have acquired on account of those exploits, 
and which have progressively added to Your glory.   Repetition of Your holy 
names, known as ‘Nama-sankeertanam’ is the easiest and simplest way of 
worship in Kali-yuga, and can be performed without undergoing the rigours of any 
prescribed rules or ritualistic constraints.   Moreover, while extolling the 
greatness of Kali-yuga, Sage Veda Vyasa, who is Your own incarnation, has 
declared, as given in Vishnu Puranam, ' Œ™ÌÌ™Ì�ÌÆ FßòtÌâ ™Ì`Ì�ÌÆ ™ÌbÌæ: wÌâtÌÌ™ÌÌÉ ˆùÌ�Ìœâú%ZÌÊ™Ì�ÌÆ*  
™ÌzùÌ�ÌîÌâÍtÌ tÌzùÌ�ÌîÌâÍtÌ Fò¡ôÌæ ²ÌÉFòÕt™ÌÊ Fâò¨Ì¥Ì˜ÌÆ**  V.P.VI-2/17 (Nama-sankeertanam, repetition 
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of Your names in this Kali-yuga yields the same results as meditation in Krita-
yuga, Yajnas or sacrifices in Treta-yuga and Pujas or offering of flowers and the 
like in Dwapara-yuga).  Again, it is stated in Manusmriti,    ‘`Ì�™Ìâ�Ìæ¥Ì tÌÙ ²ÌÉÍ²ÌŒ™ÌâtÌÆ      
–ÌêÌºsÌÌâ �ÌÌwÌ ²ÌÉ¨Ì™Ì:* FÙò™ÌÌÊzù�™Ì�Ì ¥ÌÌ FÙò™ÌÌÊtÌÆ ˜ÌæwÌÌâ –ÌêÌºsÌ =Z™ÌtÌâ**’:  M.S. (Whether a person 
does the other prescribed rites or not, by doing ‘Japa’ or repeating the names of 
the Lord, he attains salvation).  Thinking of the greatness of devotion, this is 
what the Lord had told Yudhistira,    ‘`Ì�Ì²tÌÙ ²Ì¥ÌÊ-ŒÌ˜Ìä—™Ì: �Ìœú˜ÌÌâ ŒÌ˜ÌÊ =Z™ÌtÌâ* +Î·þ²Ì™ÌÌ ZÌ  
—ÌÜtÌÌ�ÌÌÉ `Ì�Ì™ÌbÌ: �Ìë¥ÌtÌÊtÌâ**’: Mb. (Japa is the most excellent among all disciplines for, it 
involves no injury to any creature).   The Lord Himself has declared in Gita: 
“™ÌbÌÌ�ÌÌÉ `Ì�Ì™ÌbÌÌâ%Ñ²˜Ì” (Among all acts of worship, I am of the Japa form).  Thus the 
superiority of chanting the Lord’s names has been extolled by one and all, 
including the Lord Himself.   
 
Thus, attaining mellowness of mind by singing repeatedly in praise of the Lord’s 
exploits, and  chanting  the  multitude of His names; giving up all sense of shame,  
thinking of even the Lord’s conceding defeat 6 at the hands of His devotee, may I 
laugh aloud clapping my hands at the greatness of devotion; may I cry aloud  
profusely shedding tears, thinking of the unsteadiness of my mind at the Lord’s 
lotus feet; or may I shed tears of joy on my gaining enlightenment; or may I 
sometimes, with excessive joy, roar like a lion or sing merrily, and at other times, 
dance in ecstasy even discarding my clothes like a madcap or wandering about 
like an outcast!  O Lord! Show mercy on me to attain this state!  
 
As Sankaracharya has said about Karma Sannyasa, ‘Í�ÌµÌæOÌÙs™Ìâ �ÌÍyÌ Í¥ÌZÌœútÌÌÉ FòÌâ Í¥ÌÍŒÌ: FòÌâ 
Í�Ì−ÌâŒÌ:?’ (For those who roam about in the path beyond the reach of all the three 
Gunas, what restrictions of do’s and don’ts can there be?), may I be blessed to 
attain that state which is beyond the influence of Maya and the three Gunas lest I 
be bound by the constraints of do’s and don’ts!” 
 
This sloka is epitome of the slokas Bhag..XI-2/39- 40 7  
 
When one attains the zenith of devotion, one will find the entire world filled with 
Brahman and with that, one will gain ultimate knowledge and dispassion.  

                                           
6 As the Lord Himself has told Yudhishtira as stated in Mahabharatam “Í`ÌtÌÌâ%Ñ²˜Ì ™ÌÌ¥ÌtÌÌ tÌâ%·Éþ zÙù`ÌÊ™ÌÌâ 
™ÌÌâ%FßòtÌÌt˜ÌÍ—Ì:” ( I, who cannot be conquered by those who have no mastery over their Indriyas, have 
been conquered by your devotion.)   
7 To quote what Yogiswara Kavi has declared to king Nimi in Bhagavatam, ” ¨Ìßs¥Ì�ÌÆ ²ÌÙ—Ì‡ùÌÍsÌ 
œúyÌÌWó�ÌÌsÌâ`ÌÊ�˜ÌÌÍ�Ì Fò˜ÌÌÊÍsÌ ZÌ ™ÌÌÍ�Ì ¡ôÌâFâò* OÌÕtÌÌÍ�Ì �ÌÌ˜ÌÌÍ�Ì tÌzùyÌÊFòÌÍ�Ì OÌÌ™Ì�ÌÆ Í¥Ì¡ôaÌÌâ Í¥ÌZÌœâúzù²ÌWó:** D¥ÌÉ¥ÌêtÌ: ²¥ÌÍ�Ìë™Ì�ÌÌ˜ÌFòÕt™ÌÌÊ 
`ÌÌtÌÌ�ÌÙœúÌOÌÌâ ‡ÙùtÌÍZÌuÌ =[Ìæ:*  ·þ²Ìt™ÌyÌÌâ œúÌâÍzùÍtÌ œúÌæÍtÌ OÌÌ™Ìt™ÌÙ�˜ÌÌzù¥Ì�Ìßt™ÌÍtÌ ¡ôÌâFò–ÌÌ»:** Bhag XI-2/39-40 {(Therefore, 
hearing of the most auspicious descents and deeds of Sri Hari (the wielder of the Discus) and singing 
His names denoting His descents and actions, well-known in this world; without any fear of being 
mocked at, one should roam about, free from attachment. (39)  The man who, having adopted such 
a course of conduct, develops love for Him by singing the names of his beloved Lord, his heart 
melting in devotion, loudly laughs and weeps, screams, sings or dances like one possessed, 
transgressing conventions.)}:      Meanings: Courtesy- Gita Press.  
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Bhagavata-dharma No. 5: PERCEIVE THE PRESENCE OF GOD IN ALL LIVING BEINGS, FRIENDS 
AND FOES ALIKE. 
 
D91S6.        —ÌÜtÌÌ�™ÌâtÌÌÍ�Ì —ÌÜtÌÌt˜ÌFò˜ÌÍ�Ì ²ÌFò¡Éô �ÌÍKÌ˜Ìt²™ÌÌ�ÌÆ ˜ÌßOÌÌzùÕ�ÌÆ 
            ˜Ìt™ÌÌÊ�ÌÆ Í˜ÌwÌÌÍsÌ ¨ÌwÌÜ�ÌÍ�Ì ™ÌÍ˜ÌtÌ˜ÌÍtÌ: t¥Ì�˜Ì™ÌÌ�™ÌÌ�Ì˜ÌÌÍ�Ì* 
            t¥Ìt²Ìâ¥ÌÌ™ÌÌÉ Í·þ Í²ÌŒ™Ìâ�˜Ì˜Ì tÌ¥Ì Fßò�Ì™ÌÌ —ÌÍHòzùÌqøšË Í¥ÌœúÌOÌ: 
       t¥ÌuÌu¥Ì²™ÌÌ¥Ì–ÌÌâŒÌÌâ%Í�Ì ZÌ —ÌÙ¥Ì�Ì�ÌtÌâ ™ÌvÌ—ÌâzÉù Í¥Ì�Ìæ¥Ì**6** 

 

Bh£t¡ny®t¡ni Bh£t¡tmakamapi SakalaÆ PakÀimatsy¡n M¤g¡d¢n 
Marty¡n Mitr¡¸i áatr£napi YamitamatiÅ Tvanmay¡ny¡nam¡ni. 
Tvats®v¡y¡Æ Hi Sidhy®nmama Tava K¤pay¡ Bhaktid¡r·hyaÆ Vir¡gaÅ 
Tvattattvasy¡vab°dh°'pi Ca Bhuvanapat® Yatnabh®daÆ Vinaiva..6.. 
 

+�¥Ì™Ì:-DtÌÌÍ�Ì —ÌÜtÌÌÍ�Ì —ÌÜtÌÌt˜ÌFÉò ²ÌFò¡Éô +Í�Ì �ÌÍKÌ˜Ìt²™ÌÌ�ÌÆ ˜ÌßOÌÌzùÕ�ÌÆ ˜Ìt™ÌÌÊ�ÌÆ Í˜ÌwÌÌÍsÌ ¨ÌwÌÜ�ÌÆ 
+Í�Ì  t¥Ì�˜Ì™ÌÌÍ�Ì ™ÌÍ˜ÌtÌ-˜ÌÍtÌ: +Ì�Ì˜ÌÌÍ�Ì* ·â —ÌÙ¥Ì�Ì�ÌtÌâ! Í·þ t¥Ìt²Ìâ¥ÌÌ™ÌÌÉ tÌ¥Ì Fßò�Ì™ÌÌ —ÌÍHò-
zùÌqøšË Í¥ÌœúÌOÌ: t¥ÌtÌÆ-tÌu¥Ì²™Ì +¥Ì–ÌÌâŒÌ: +Í�Ì ZÌ ™ÌvÌ-—ÌâzÉù Í¥Ì�ÌÌ D¥Ì ˜Ì˜Ì Í²ÌŒ™ÌâtÌÆ **6** 
Meaning. 

+Ì�Ì˜ÌÌÍ�Ì DtÌÌÍ�Ì —ÌÜtÌÌÍ�Ì “I shall salute these five elements, and 
+Í�Ì ²ÌFò¡Éô —ÌÜtÌÌt˜ÌFÉò even everything composed of (those) elements,   

�ÌÍKÌ-˜Ìt²™ÌÌ�ÌÆ ˜ÌßOÌÌzùÕ�ÌÆ ˜Ìt™ÌÌÊ�ÌÆ birds, fishes, animals etc., and human beings, 
Í˜ÌwÌÌÍsÌ +Í�Ì ¨ÌwÌÜ�ÌÆ ™ÌÍ˜ÌtÌ˜ÌÍtÌ: friends and even enemies, with restraint of mind 

t¥Ì�˜Ì™ÌÌÍ�Ì* (considering them) as Your forms alone. 
·âþ, —ÌÙ¥Ì�Ì�ÌtÌâ! O Lord of the Universe! 

Í·þ tÌ¥Ì Fßò�Ì™ÌÌ ˜Ì˜Ì Í²ÌŒ™ÌâtÌÆ On this account, by Your grace, may I attain 
—ÌÍHò-zùÌqøšË t¥Ìt²Ìâ¥ÌÌ™ÌÌÉ firmness of devotion in worshipping You, 

Í¥ÌœúÌOÌ: +Í�Ì ZÌ +¥Ì–ÌÌâŒÌ: sense of detachment and also knowledge  
t¥ÌuÌu¥Ì²™Ì Í¥Ì�ÌÌ ™ÌvÌ—ÌâzÉù D¥Ì* of Your true nature, without any separate effort.” 

 
Commentary D91S6. 
“Lord! You have defined a wise person as one who looks at a Brahmana endowed 
with spiritual knowledge and humility, a cow, an elephant, a dog, and the 
lowliest of  beings, all alike.  (‘Í¥Ì†ÌÍ¥Ì�Ì™Ì²Ì˜�Ì�Ìâ –ÌêÌºsÌâ OÌÍ¥Ì ·þÑ²tÌÍ�Ì*  ¨ÌÙÍ�Ì ZÌæ¥Ì «Ì�ÌÌFâò ZÌ 
�ÌÑsn÷tÌÌ: ²Ì˜ÌzùÏ¨Ì�Ì:**’) Bg: 5/18. In the same way, I shall offer my salutations to the 
five elements, namely, earth, water, fire, air and ether and all animate and 
inanimate objects that have sprung from them.   I shall salute birds that fly in air, 
fish that swim in water, animals that tread the earth and all other living beings in 
the same way as I salute a man who walks erect and is endowed with far superior 
intelligence compared to the animals that do not walk erect.  Even among these 
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men, I shall not differentiate between friends (benevolent), enemies 
(malevolent), and the neutrals.   I shall look only at the divinity in all of them. 
Thus, following the path of devotion, I shall, through Your grace, attain deep-
rooted God-love, dispassion and knowledge of Your true nature simultaneously.”  
Such identity of perception motivated by devotion to the Lord and recognition of 
the presence of divinity in all living beings is something great and can be achieved 
only by sustained austerity over many births.   Such being the case, a doubt arises 
as to how one can develop such an attitude in a short time, within the span of 
one’s lifetime, just by prayer alone?   This question is answered by the Lord 
Himself, in Gita thus:   “™ÌtFòœúÌâÍ−Ì ™Ìzù§ÌîÌÍ²Ì ™ÌaÌÙ·þÌâÍ−Ì zùzùÌÍ²Ì ™ÌtÌÆ* ™ÌuÌ�Ì²™ÌÍ²Ì FòÌæ�tÌâ™Ì tÌtFÙò�û−¥Ì 
˜Ìzù�ÌÊsÌ˜ÌÆ**”: Bg. IX-27.   (Whatever you do, whatever you eat, whatever you offer 
as sacrifice, whatever you give as charity, whatever austerity you perform, 
Arjuna, do that as offering to Me). Thus, one should recite the Lord’s names (as 
said in sloka 5) and develop a mind capable of seeing the Lord in all beings, and 
attain a state in which one can offer all actions and results thereof to the Lord. 

When one worships the Lord after attaining that state, divine grace will be easily 
obtainable.   That grace is enough to intensify the devotion, and with that 
unshakable devotion, one can easily get detachment from all matters, both 
mundane and the other-worldly.    That will lead to the realisation of the true 
nature of Godhead. 
 
In this sloka the poet has epitomised slokas 41 and 42 8  of Book XI, chapter 2. 
 
After attaining devotion, knowledge and detachment, the poet is hopeful of 
becoming one among the foremost devotees, the characteristics of whom are 
described in the next sloka. 
 
Bhagavata-dharma No.6:  MERGE YOUR MIND WITH THE LORD AND REPEL HAPPINESS AND 
SORROW AS THEY ARE THE EFFECTS OF MAYA. 
 

D91S7         �ÌÌâ ˜ÌÙ»�ÌÆ KÌÙuÌßn÷Ì†æ: —Ì¥Ì²ÌœúÍsÌ—Ì¥Ìæ: t¥ÌÍ�Ì¡ôÕ�ÌÌ¨Ì™Ìt¥ÌÌtÌÆ 
            ÍZÌ�tÌÌ²ÌÌtÌt™Ì¨ÌÌ¡ôÕ Í�ÌÍ˜Ì−Ì¡ô¥Ì˜ÌÍ�Ì t¥Ìt�ÌzùÌzù�ÌëFò˜�Ì:* 
            <®õÌÍ�Ì®âõ−ÌÙ tÌÙÍ®õ¥™Ì²Ì�ÌÍ¥ÌœúÍ·þtÌÌâ ˜ÌÌÍ™ÌFòt¥ÌÌ¥Ì–ÌÌâŒÌÌtÌÆ 
            `™ÌÌât´ÌÌÍ—Ì²t¥Ì�ÌLÌâ�zùÌâ: +ÍŒÌFòÍ¨ÌÍ¨ÌÍœútÌâ�ÌÌt˜Ì�ÌÌ ²ÌfÌœâú™Ì˜ÌÆ**7** 

 

                                           
8  The equivalent portion is covered in  Bhagavatam, as related by Yogiswara Kavi:  
 
LÌÉ ¥ÌÌ™ÌÙ̃ ÌÎOÌî ²ÌÍ¡ô¡Éô ˜Ì·þÖ ZÌ `™ÌÌâtÌÖÍ−Ì ²Ìu¥ÌÌÍ�Ì Ízù¨ÌÌâ ‡Ùù˜ÌÌzùÕ�ÌÆ* ²ÌÍœút²Ì˜ÌÙ‡ùÌÉ©Ì ·þœâú: ¨ÌœúÕœÉú ™ÌÑtFòfÌ —ÌÜtÌÉ  �ÌësÌ˜ÌâtÌÆ +�Ì�™Ì: **  —ÌÍHò: 
�Ìœâú¨ÌÌ�ÌÙ—Ì¥ÌÌâ Í¥ÌœúÍHò: +�™ÌwÌ ZÌæ−Ì ÍwÌFò DFòFòÌ¡ô:* �Ìë�Ì†˜ÌÌ�Ì²™Ì ™ÌyÌÌ§ÌîtÌ: ²™ÌÙ: tÌÙÍ®õ: �ÌÙÍ®õ: KÌÙzù�ÌÌ™ÌÌâ%�ÌÙQÌÌ²Ì˜ÌÆ** Bhag: XI-2/41-42  
(With exclusive devotion, he bows to the sky, air, fire, water, earth, heavenly bodies, 
living beings, cardinal points, trees and the like, rivers and seas and all created beings, 
considering them  as body of the Lord.(41). As one who eats (food) feels satisfied, gets 
nourishment and relief from hunger with every morsel, (similarly) in him who has resigned 
himself to the Lord, devotion, realisation of the Supreme Lord and aversion to the other 
objects – all the three appear at once.): Meanings : Courtesy—Gita Press.  
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N° Muhyan KÀutt¤·¡dyaiÅ Bhava-sara¸i-bhavaiÅ Tvannil¢n¡¿ayatv¡t 
Cint¡-s¡tatya-¿¡l¢ NimiÀa-lavam-api Tvatpad¡d-aprakampaÅ. 
IÀ¶¡niÀ¶®Àu TuÀ¶i-vyasana-virahit° M¡yikatv¡vab°dh¡t 
Jy°tsn¡bhistvannakh®nd°Å Adhika¿i¿irit®n¡tman¡ Saµcar®yam..7.. 
 

+�¥Ì™Ì:--t¥ÌÍ�Ì¡ôÕ�ÌÌ¨Ì™Ìt¥ÌÌtÌÆ (+·Éþ) —Ì¥Ì-²ÌœúÍsÌ-—Ì¥Ìæ: KÌÙuÌßn÷Ì†æ: �ÌÌâ ˜ÌÙ»�ÌÆ ÍZÌ�tÌÌ-²ÌÌtÌt™Ì-
¨ÌÌ¡ôÕ Í�ÌÍ˜Ì−Ì-¡ô¥ÌÉ +Í�Ì t¥Ìt�ÌzùÌtÌÆ +�ÌëFò˜�Ì: <®õÌÍ�Ì®âõ−ÌÙ ˜ÌÌÍ™ÌFòt¥Ì-+¥Ì–ÌÌâŒÌÌtÌÆ  tÌÙÍ®õ-¥™Ì²Ì�Ì-
Í¥ÌœúÍ·þtÌ: t¥Ì�ÌLÌâ�zùÌâ: `™ÌÌât´ÌÌÍ—Ì: +ÍŒÌFò-Í¨ÌÍ¨ÌÍœútÌâ�Ì +Ìt˜Ì�ÌÌ ²ÌfÌœâú™Ì˜ÌÆ**7** 
Meaning: 

t¥ÌÍ�Ì¡ôÕ�Ì-+Ì¨Ì™Ìt¥ÌÌtÌÆ “By virtue of my mind having merged in You, 
�ÌÌâ ˜ÌÙ»�ÌÆ KÌÙuÌßn÷Ì†æ: not being overpowered by hunger, thirst, etc., 

—Ì¥Ì-²ÌœúÍsÌ-—Ì¥Ìæ: which are born of  worldly life, 
+�ÌëFò˜�Ì: +Í�Ì Í�ÌÍ˜Ì−Ì¡ô¥ÌÉ and never deviating even for a fraction of a moment 

t¥Ìt�ÌzùÌtÌÆ from Your (lotus) feet, 
ÍZÌ�tÌÌ²ÌÌtÌt™Ì¨ÌÌ¡ôÕ being immersed in continuous thought (about You), 
(+·Éþ) ²ÌfÌœâú™Ì˜ÌÆ may I keep wandering about,  

tÌÙÍ®õ-¥™Ì²Ì�Ì-Í¥ÌœúÍ·þtÌ: free from feelings of happiness and sorrow 
<®-+Í�Ì®âõ−ÌÙ in favourable and unfavourable things (respectively), 

˜ÌÌÍ™ÌFòt¥Ì-+¥Ì–ÌÌâŒÌÌtÌÆ realising them to be the effects of Maya, 
+Ìt˜Ì�ÌÌ +ÍŒÌFò-Í¨ÌÍ¨ÌÍœútÌâ�Ì and with a mind rendered exceedingly cool 

`™ÌÌât´ÌÌÍ—Ì: t¥Ì�ÌLÌâ�zùÌâ:* by the rays of the moons of Your toe-nails!” 
 
Commentary D91S7. 
“O Lord! May I be one whose mind is merged in You!   Let me not be enslaved by 
afflictions like hunger, thirst, fear, desire and the like, which are the products   
of the beginningless Samsara, this transmigratory existence!   This alone will 
enable me to focus my mind on Your lotus feet, immersed in meditation, and stay 
without deviating from them even for a fraction of a moment!  The hard 
realisation that the feeling of joy derived from prosperity, and of sorrow 
derived from adversity, are but illusions born out of ignorance, helps to 
repel the sentiments of happiness and sorrow from the mind and maintain a 
state of equanimity.   Along with this calm state of mind, may I be blessed to 
continue my journey of life, unhindered, with a mind cooled by the lovely pure 
white rays emanating from the moons of Your toe-nails!”    
 
(It is customary for the poets to compare the toe-nails of the Lord to bright 
crescents!)  
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This epitomises four slokas of Hari.9, second of the nine Yogis.  The slokas are 
Bhag.XI-2/48-49, 53-54. 
 
The path of life, described above is, of course, meant for devotees of the highest 
order.  The poet pleads to the Lord in the next sloka that in case he has not 
attained this lofty state, he may be allowed to practise devotion of the lower or 
even of the lowest type.  
 
Bhagavata-dharma No.7: WORSHIP OF THE LORD ALONE CAN BRING EQUANIMITY OF 
THOUGHT. 
 

D91S8         —ÌÙtÌâ−¥Ìâ−ÌÙ t¥ÌzæùE™Ì²˜ÌßÍtÌ-²Ì˜ÌÍŒÌOÌtÌÌæ �ÌÌÍŒÌFòÌœúÌâ%ŒÌÙ�ÌÌ ZÌâtÌÆ 
            t¥Ìt�Ìëâ˜Ì t¥ÌtFò˜ÌæwÌÕ `Ìn÷˜ÌÍtÌ−ÌÙ Fßò�ÌÌ ÍˆùhÆõ²ÌÙ —ÌÜ™ÌÌzÙù�ÌâKÌÌ*   
            +ZÌÌÊ™ÌÌÉ ¥ÌÌ ²Ì˜ÌZÌÌÊFÙòtÌÙFò˜ÌÙ�ûtÌœú-¬Ì�ù™ÌÌ ¥ÌŒÌÊtÌÌÉ ˜Ìâ 
            t¥Ìt²ÌÉ²Ìâ¥ÌÕ tÌyÌÌÍ�Ì ‡ÙùtÌ˜ÌÙ�Ì¡ô—ÌtÌâ —ÌHò¡ôÌâFòÌâuÌ˜Ìt¥Ì˜ÌÆ**8** 

 
Bhut®Àv®Àu Tvadaikya-sm¤ti-Samadhi-gatau N¡dhik¡r°'dhun¡ C®t 
Tvatpr®ma Tvatka-maitr¢ Ja·amatiÀu K¤p¡ Dvi¶su Bh£y¡d-up®kÀ¡. 
Arc¡y¡Æ V¡ Samarc¡-kutukam-urutara-áraddhay¡ Vardhat¡Æ M® 
TvatsaÆs®v¢ Tath¡pi Drutam-upalabhat® Bhakta-l°k°ttamatvam..8.. 
 

+�¥Ì™Ì:--D−ÌÙ —ÌÜtÌâ−ÌÙ t¥ÌzæùE™Ì-²˜ÌßÍtÌ-²Ì˜ÌÍŒÌOÌtÌÌæ +ÍŒÌFòÌœú: +ŒÌÙ�ÌÌ �Ì ZÌâtÌÆ t¥Ìt�Ìëâ˜Ì t¥ÌtFò˜ÌæwÌÕ 
`Ìn÷˜ÌÍtÌ−ÌÙ Fßò�ÌÌ ÍˆùhÆõ²ÌÙ  =�ÌâKÌÌ —ÌÜ™ÌÌtÌÆ* ¥ÌÌ +ZÌÌÊ™ÌÌÉ ²Ì˜ÌZÌÌÊFÙòtÌÙFÉò =�ûtÌœú-¬Ì�ù™ÌÌ ˜Ìâ ¥ÌŒÌÊtÌÌÉ* 
tÌyÌÌ +Í�Ì t¥Ìt²ÌÉ²Ìâ¥ÌÕ —ÌHò-¡ôÌâFòÌâuÌ˜Ìt¥ÌÉ ‡ÙùtÌÉ =�Ì¡ô—ÌtÌâ **8** 
                                           
9 OÌß·þÕt¥ÌÌ�ÌÕÑ�‡ù™ÌæœúyÌÌÊ�ÌÆ ™ÌÌâ �Ì ˆâùÍ®õ �Ì Àþ−™ÌÍtÌ* Í¥Ì−sÌÌâ˜ÌÌÊ™ÌÌÍ˜ÌzÉù �Ì¨™Ì�ÌÆ ²Ì ¥Ìæ —ÌÌOÌ¥ÌtÌÌâuÌ˜Ì:**48**  
zâù·âþÑ�‡ù™Ì�ÌëÌsÌ-˜Ì�ÌÌâÍŒÌ™ÌÌÉ ¥ÌÌâ `Ì�˜ÌÌ�™Ì™ÌKÌÙ„ù™ÌtÌ−ÌÊFßòZ\Èæô:* ²ÌÉ²ÌÌœúŒÌ˜ÌèœúÍ¥Ì˜ÌÙ»˜ÌÌ�Ì: ²˜Ìßt™ÌÌ·þœâú—ÌÌÊOÌ¥ÌtÌ�ÌëŒÌÌ�Ì:**59** 
ÍwÌ—ÌÙ¥Ì�ÌÍ¥Ì—Ì¥Ìâ- %�™ÌFÙòslö²˜ÌßÍtÌœúÍ`ÌtÌÌt˜Ì²ÌÙœúÌÍzùÍ—ÌÏ¥Ì˜ÌßO™ÌÌtÌÆ* �Ì ZÌ¡ôÍtÌ —ÌOÌ¥Ìt�ÌzùÌœúÍ¥Ì�zùÌtÌÆ ¡ô¥ÌÍ�ÌÍ˜Ì−ÌÌŒÌÊ˜ÌÍ�Ì ™Ì: ²Ì 
¥Ìæ−sÌ¥ÌÌOÌëš: **53**—ÌOÌ¥ÌtÌ =�ûÍ¥ÌFêò˜ÌÌRÆóÍQÌì¨ÌÌLÌÌ�ÌLÌ˜ÌÍsÌZÌÑ�‡ùFò™ÌÌ Í�Ìœú²tÌtÌÌ�Ìâ* ÀþÍzù FòyÌ˜ÌÙ�Ì²ÌÕzùtÌÌÉ �ÌÙ�Ì: ²Ì �Ìë—Ì¥ÌÍtÌ 
ZÌ�‡ù <¥ÌÌâÍzùtÌâ%FÊòtÌÌ�Ì:**54**  
(He who sees the universe as (a creation of) Vishnu’s Maya and, even though contacting the objects 
with his senses, neither experiences delight nor repulsion is, indeed, a devotee of the highest 
order.(48)   He is the foremost devotee of the Lord, who by virtue of his (constant) remembrance of 
Sri Hari is never overwhelmed by mundane properties, namely, birth and death, hunger (and thirst), 
fatigue, fear and ardent longing, which (really) belong to the body, vital air, senses, mind and 
intellect (and never to the Self). (49).    He is the foremost of the votaries of Lord Vishnu, whose 
memory of the  Lord is ever fresh, and who, even for the sovereignty of all the three worlds 
(heaven, earth and the intermediate region) and even (Contd. in next page.) (contd. from previous 
page.) for half the time taken by the twinkling of an eye does not turn from (the adoration of) the 
Lord’s lotus feet, which are sought after by the gods and others whose mind is fixed on the 
invincible Lord. (53).  Just as with the rising of the moon the heat of the sun disappears, so the 
fever in the devotee’s heart, (once) banished by the cool lustre shed by the gem-like nails of the 
Lord’s feet taking long strides (while dancing with the devotee as during the Rasa dance) can never 
appear again. (54)  Meanings: Courtesy: Gita Press. 
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Meaning: 

+ÍŒÌFòÌœú: “ (If) fitness 
t¥ÌzæùE™Ì²˜ÌßÍtÌ-²Ì˜ÌÍŒÌOÌtÌÌæ to attain the consciousness of oneness with You 
D−ÌÙ —ÌÜtÌâ−ÌÙ �Ì ZÌâtÌÆ +ŒÌÙ�ÌÌ in these living beings is lacking (in me) at this time, 

—ÌÜ™ÌÌtÌÆ t¥Ìt�Ìëâ˜Ì may there arise loving devotion to You, 
t¥ÌtFò˜ÌæwÌÕ friendship of Your devotees,  

Fßò�ÌÌ `Ìn÷˜ÌÍtÌ−ÌÙ kindness towards the ignorant, 

=�ÌâKÌÌ ÍˆùhÆõ²ÌÙ* and indifference towards enemies. 
¥ÌÌ  ²Ì˜ÌZÌÌÊFÙòtÌÙFÉò +ZÌÌÊ™ÌÌÉ Or, may the desire to offer worship to (Your) image  
=�ûtÌœú-¬Ì�ù™ÌÌ ¥ÌŒÌÊtÌÌÉ ˜Ìâ * with enhanced dedication grow within me.   
tÌyÌÌ +Í�Ì t¥Ìt²ÌÉ²Ìâ¥ÌÕ ‡ÙùtÌÉ At least that way, one who worships You, quickly, 

=�Ì¡ô—ÌtÌâ —ÌHò¡ôÌâFòÌâuÌ˜Ìt¥Ì˜ÌÆ* attains excellence among Your devotees.” 
 
Commentary D91S8. 
As said in the previous sloka, “O Lord! the highest form of devotion is the inquiry 
into Godhead, fully realising that it is You and none other than You, who are the 
only refuge for the whole world, who have the never-diminishing supremacy and 
sovereignty over the whole Universe, and are the prime force in every form of life 
beginning from the most eminent Brahma down to the lowliest of creatures! It is 
said, ‘ Í¥Ì−s¥ÌÌ†ÙuÌ˜Ìzâù·âþ−ÌÙ �ÌëÍ¥Ì®õÌâ zâù¥ÌtÌÌ —Ì¥ÌâtÌÆ* ˜Ìt™ÌÌÊ†ŒÌ˜Ì-zâù·âþ−ÌÙ Ñ²yÌtÌÌâ —Ì`ÌÍtÌ ˜Ìt™ÌÊtÌÌ˜ÌÆ**’ : Pd.X-
2 (The same Jivatman becomes a Devata or deity, when it enters the bodies of 
Lord Vishnu and other superior beings, and assumes human nature when it enters 
the inferior bodies like those of human beings).   This concept is appreciated only 
when Bhakti attains its peak.    
 
The supreme devotee is described in Bhagavatam as follows: “²Ì¥ÌÊ—ÌÜtÌâ−ÌÙ ™Ì: �Ì¨™ÌâtÌÆ    
—ÌOÌ¥Ì„ùÌ¥Ì˜ÌÌt˜Ì�Ì:* —ÌÙtÌÌÍ�Ì —ÌOÌ¥Ìt™ÌÌt˜Ì�™Ìâ−Ì —ÌÌOÌ¥ÌtÌÌâuÌ˜Ì:**” Bhag. XI-2/45. {He is the 
foremost of the Lord’s devotees, who sees himself established in all creatures as 
in the Lord (Himself), and sees (all) creatures established in his own self as in the 
divine Soul}. The same concept is brought out in Gita as  “Í¥Ì†ÌÍ¥Ì�Ì™Ì²Ì˜�Ì�Ìâ –ÌêÌºsÌâ OÌÍ¥Ì 
·þÑ²tÌÍ�Ì* ¨ÌÙÍ�Ì ZÌæ¥Ì «Ì�ÌÌFâò ZÌ �ÌÑsn÷tÌÌ: ²Ì˜ÌzùÏ¨Ì�Ì:**: Bg. 5/18 (The wise look at a 
Brahmana endowed with spiritual knowledge and humility, a cow, an elephant, a 
dog, and the lowliest of human beings, all alike.)  This highest form of Bhakti is 
extremely difficult to attain. 
 
The poet pleads to the Lord here that in case he is not fit for this type of 
devotion, he may be blessed with the lower type of devotion in which he will 
have love towards the Lord and His devotees, sympathy towards foolish men who 
have gone astray, and will have no hatred towards enemies.  This stage of 
devotion is the intermediate stage.  It is defined as “<Ê«Ìœâú tÌzùŒÌÕ�Ìâ−ÌÙ –ÌÌÍ¡ô¨Ìâ−ÌÙ Íˆù−Ìt²ÌÙ 
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ZÌ* �Ìëâ˜Ì˜ÌæwÌÕFßò�ÌÌâ�ÌâKÌÌ ™Ì: FòœúÌâÍtÌ ²Ì ˜ÌŒ™Ì˜Ì:**”: Bhag:XI-2/46. (The votary who cherishes 
love for the Lord, is friendly to the other devotees of the Lord, compassionate to 
the ignorant, and indifferent to his enemies, is a second-grade votary).  This class 
of devotee is graded second because he discriminates among these classes, 
whereas the one described in the previous sloka (Bhag:XI-2/45) makes no 
discrimination!” 
 
The poet further pleads, “O Lord, if I am not qualified even for this intermediate 
stage, be pleased to bestow on me at least the lowest form of devotion.”   In this 
form of devotion, as the devotee’s love for the Lord or His devotees has not 
become sufficiently firm, he has the desire to offer worship, with deep faith and 
belief, to images, static or mobile, ritualistically installed in temples in 
accordance with rules laid down in the scriptures.   This lowest form of devotion 
is defined in Bhagavatam, thus: ‘+ZÌÊ™ÌÌ˜Ìâ¥Ì ·þœú™Ìâ �ÌÜ`ÌÌÉ ™Ì: ¬Ì�ù™Ìâ·þtÌâ* �Ì tÌ„ùHâò−ÌÙ ZÌÌ�™Ìâ−ÌÙ ²Ì    
—ÌHò: �ÌëÌFßòtÌ: ²˜ÌßtÌ:**’:  Bhag.XI-2/47  (He who worships  the Lord  with faith in an 
image only and does not serve His devotees and other beings, is an ordinary 
devotee.)   It is, indeed, gratifying to note that even a person starting off as a 
devotee of the third category will very soon attain, by the Lord’s grace, the level 
of an excellent devotee, that is, a “—ÌÌOÌ¥ÌtÌÌâuÌ˜Ì” (Bhagavatottama). 
 
In the next sloka, the poet describes the nature of Maya as indicated in sloka 3 of 
this Dasakam and emphasises that devotion to the Lord is the only means of 
overcoming it. 
 
Bhagavata-dharma No.8:        OVERCOME MAYA BY DEVOTION FOR THE LORD’S FEET.      

 

D91S9         +Ì¥Ìßt™Ì t¥Ìt²¥Ì�ü�ÌÉ ÍKÌÍtÌ`Ì¡ô˜Ì�ûzùÌ†Ìt˜Ì�ÌÌ Í¥ÌÍKÌ�Ì�tÌÕ 
            `ÌÕ¥ÌÌ�ÌÆ —ÌÜÍ™Ì¯öFò˜ÌÌÊ¥ÌÍ¡ô-Í¥Ì¥Ì¨ÌOÌtÌÕ�ÌÆ zÙù:LÌ`ÌÌ¡âô ÍKÌ�Ì�tÌÕ* 
            t¥Ì�˜ÌÌ™ÌÌ ˜ÌÌÍ—Ì—ÌÜ�˜ÌÌ˜ÌÍ™Ì —ÌÙ¥Ì�Ì�ÌtÌâ FòŸ�ÌtÌâ tÌt�Ìë¨ÌÌ�t™Ìæ 
            t¥Ìt�ÌÌzâù —ÌÍHòœâú¥Ìât™Ì¥ÌzùzùÍ™Ì Í¥Ì—ÌÌâ Í²Ì�ù™ÌÌâOÌÕ �Ìë–ÌÙ�ù:**9** 
 

Ëv¤tya Tvatsvar£paÆ KÀitijalamarud¡dy¡tman¡ VikÀipant¢ 
J¢v¡n Bh£yiÀ¶hakarm¡vali-Viva¿agat¢n DuÅkhaj¡l® KÀipant¢. 
Tvanm¡y¡ M¡bhibh£nm¡mayi Bhuvanapat® Kalpat® Tatpra¿¡ntyai 
Tvatp¡d® Bhaktir®v®tyavadadayi Vibh° Siddhay°g¢ PrabuddhaÅ..9.. 

 

+�¥Ì™Ì:- +Í™Ì —ÌÙ¥Ì�Ì�ÌtÌâ! t¥Ìt²¥Ì�ü�ÌÉ +Ì¥Ìßt™Ì ÍKÌÍtÌ-`Ì¡ô-˜Ì�ûzùÌ†Ìt˜Ì�ÌÌ Í¥ÌÍKÌ�Ì�tÌÕ —ÌÜÍ™Ì¯ö- 
Fò˜ÌÌÊ¥ÌÍ¡ô-Í¥Ì¥Ì¨ÌOÌtÌÕ�ÌÆ `ÌÕ¥ÌÌ�ÌÆ zÙù:LÌ`ÌÌ¡âô ÍKÌ�Ì�tÌÕ t¥Ì�˜ÌÌ™ÌÌ ˜ÌÌÉ ˜ÌÌ +Í—Ì—ÌÜtÌÆ* +Í™Ì Í¥Ì—ÌÌâ! 
tÌt�Ìë¨ÌÌ�t™Ìæ t¥Ìt�ÌÌzâù —ÌÍHò: D¥Ì FòŸ�ÌtÌâ <ÍtÌ �Ìë–ÌÙ�ù: Í²Ì�ù™ÌÌâOÌÕ +¥ÌzùtÌÆ **9** 
Meaning: 

+Í™Ì —ÌÙ¥Ì�Ì�ÌtÌâ! t¥Ì�˜ÌÌ™ÌÌ “O Lord of the Universe! May Your Maya 
+Ì¥Ìßt™Ì t¥Ìt²¥Ì�ü�ÌÉ who, concealing Your real nature, 
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Í¥ÌÍKÌ�Ì�tÌÕ projects (herself into the whole Universe) 
ÍKÌÍtÌ`Ì¡ô˜Ì�ûzùÌ†Ìt˜Ì�ÌÌ with a form composed of the elements, earth, 

water, air and others, 
ÍKÌ�Ì�tÌÕ zÙù:LÌ`ÌÌ¡âô `ÌÕ¥ÌÌ�ÌÆ throwing, into the snare of suffering, the Jivas 
—ÌÜÍ™Ì¯öFò˜ÌÌÊ¥ÌÍ¡ôÍ¥Ì¥Ì¨ÌOÌtÌÕ�ÌÆ who are helplessly bound by their past actions, 

˜ÌÌ +Í—Ì—ÌÜtÌÆ ˜ÌÌÉ* not overpower me! 
+Í™Ì Í¥Ì—ÌÌâ! tÌt�Ìë¨ÌÌ�t™Ìæ O All-pervading One!  ‘ For subduing her, 

—ÌÍHò: t¥Ìt�ÌÌzâù D¥Ì FòŸ�ÌtÌâ devotion to Your feet alone is prescribed’  

<ÍtÌ +¥ÌzùtÌÆ Í²Ì�ù™ÌÌâOÌÕ �Ìë–ÌÙ�ù:* so said Yogiswara Prabuddha.” 
 
Commentary D91S9  
Maya is defined as “˜ÌÌ +™ÌÊtÌâ bÌÌ™ÌtÌâ <ÍtÌ ˜ÌÌ™ÌÌ” (What is not perceptible directly to 

the ordinary vision) and, “˜ÌÕ™ÌtÌâ bÌÌ™ÌtÌâ FòÌ™ÌÊˆùÌœúÌ <ÍtÌ ˜ÌÌ™ÌÌ ” (even if it is not directly 
perceptible, it can be understood by its effects).   In the context of this sloka, the 
second definition is more appropriate and acceptable.  
 
Although Maya is not accessible to any of the means of knowledge, we can infer it 
by its effects.   Maya has two powers called “+Ì¥ÌœúsÌ¨ÌÍHò:” (Aavarana-sakti or the 
power to conceal) and “Í¥ÌKÌâ�Ì¨ÌÍHò:” (Vikshepa-sakti or the power to project).  By 
the power to conceal, it conceals the true nature of Brahman which is Existence-
Consciousness-Bliss Absolute (Sat-chit-ananda).   By the power of projection, it 
projects itself into macrocosmic proportions and creates the cosmic Universe in 
the form of the earth, water, air etc. 
 
“O Lord of Guruvayoor!  Let not that Maya who is, thus, projecting herself in the 
cosmic form of the Universe comprising the fourteen worlds and throwing the 
Jivas of various categories like Devas, asuras, humans, animals, etc., into the 
woeful ocean of Samsara bound by the unending cycles of transmigration with the 
respective karmas and their results, attack and enslave me!  For warding off this 
Maya, devotion to Your lotus feet alone is the remedy!” 
 
This sloka epitomises the advice of Yogiswaras Antariksha and Prabuddha to 
Videha10. The first half is derived from the three slokas namely, Bhag. XI, Ch.3,  
                                           
10 Fò˜ÌÌÊÍsÌ Fò˜ÌÊÍ—Ì: FÙò¥ÌÊ�ÌÆ ²ÌÍ�ÌÍ˜ÌuÌÌÍ�Ì zâù·þ—ÌßtÌÆ*  tÌuÌtÌÆ Fò˜ÌÊ•ò¡Éô OÌß¸þ�ÌÆ —ÌëÉ˜ÌtÌÕ·þ ²ÌÙLÌâtÌœú˜ÌÆ**     
<tyÌÉ Fò˜ÌÊOÌtÌÕOÌÊZ\ô�ÌÆ –Ì¾þ—Ì‡ù¥Ì·þÌ: �ÌÙ̃ ÌÌ�ÌÆ* +Ì—ÌÜtÌ²Ì˜“¥ÌÌtÌÆ ²ÌOÌÊ�Ìë¡ô™ÌÌ¥Ì§ÌîÙtÌâ%¥Ì¨Ì:** 
D−ÌÌ ˜ÌÌ™ÌÌ —ÌOÌ¥ÌtÌ: ²ÌOÌÊÑ²yÌt™Ì�tÌFòÌÍœúsÌÕ* ÍwÌ¥ÌsÌÌÊ ¥ÌÏsÌtÌÌ²˜ÌÌÍ—Ì: ÎFò —ÌÜ™Ì: ¬ÌÌâtÌÙÍ˜ÌZ\ôÍ²Ì * Bhag XI-3/6-7, 16   
 
(Performing with the organs of action, actions prompted by interested motives, and reaping the 
agreeable and disagreeable consequences of his varied actions (of past lives), the embodied soul 
revolves in this whirligig (of mundane life). (6). Thus undergoing (various) forms of existence 
brought about by his (past) actions and carrying many evils (with them), the soul helplessly goes 
through (repeated) births and deaths till the final dissolution of creation.(7)  We have described (for 
you), the Lord’s triple Maya (comprising of Sattva, Rajas and Tamas) which creates, sustains and 
annihilates (the creation).  What else do you like to hear?)—(16): Meanings: Courtesy. Gita Press. 
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Sl.6, 7, and 16 of Antariksha.  The latter half is from the Sloka Bhag.XI, Ch.3 Sl. 
33 of Prabuddha.   
 
The poet concludes the dasakam with the next sloka saying that the knowledge of 
the true nature of the Lord will greatly help to enhance one’s devotion and to win 
over the effects of Maya.  
 

D91S10       zÙù:LÌÌ�™ÌÌ¡ôÌâE™Ì `Ì�tÌÙ−¥Ì¡ô˜ÌÙÍzùtÌÍ¥Ì¥ÌâFòÌâ%·Éþ +ÌZÌÌ™ÌÊ¥Ì™ÌÌÊtÌÆ 
            ¡ô–Œ¥ÌÌ t¥Ì‡Üù�Ì-tÌu¥ÌÉ OÌÙsÌ-ZÌÍœútÌ-FòyÌÌ†Ù„ù¥ÌzÆù—ÌÍHò—ÌÜ˜ÌÌ* 
            ˜ÌÌ™ÌÌ˜Ìâ�ÌÌÉ tÌÍœút¥ÌÌ �Ìœú˜Ì²ÌÙLÌ˜Ì™Ìâ t¥Ìt�Ìzâù ˜ÌÌâÍzùtÌÌ·âþ 
            tÌ²™ÌÌ™ÌÉ �ÌÜ¥ÌÊœúWó: �Ì¥Ì�Ì�ÌÙœú�ÌtÌâ �ÌÌ¨Ì™ÌÌ¨Ìâ−ÌœúÌâOÌÌ�ÌÆ**10** 

 
DuÅkh¡ny¡l°kya JantuÀvalamuditaviv®k°'haÆ Ëc¡ryavary¡t 
Labdhv¡ Tvadr£patattvaÆ Gu¸acaritakath¡dyudbhavad-Bhaktibh£m¡. 
M¡y¡m®n¡Æ Taritv¡ Paramasukhamay® Tvatpad® M°dit¡h® 
Tasy¡yaÆ P£rvara´gaÅ Pavanapurapat® N¡¿ay¡¿®Àar°g¡n..10.. 
 

+�¥Ì™Ì:- +·Éþ `Ì�tÌÙ−ÌÙ zÙù:LÌÌÍ�Ì +Ì¡ôÌâE™Ì +¡Éô =ÍzùtÌÍ¥Ì¥ÌâFò: +ÌZÌÌ™ÌÊ¥Ì™ÌÌÊtÌÆ t¥Ì‡Üù�Ì-tÌu¥ÌÉ   
¡ô–Œ¥ÌÌ OÌÙsÌ-ZÌÍœútÌ-FòyÌÌ†Ù„ù¥ÌzÆù-—ÌÍHò—ÌÜ˜ÌÌ D�ÌÌÉ ˜ÌÌ™ÌÌÉ tÌÍœút¥ÌÌ �Ìœú˜Ì²ÌÙLÌ˜Ì™Ìâ t¥Ìt�Ìzâù 
˜ÌÌâÍzùtÌÌ·âþ! tÌ²™Ì +™ÌÉ �ÌÜ¥ÌÊœúWó:*  ·âþ �Ì¥Ì�Ì�ÌÙœú�ÌtÌâ ! +¨Ìâ−ÌœúÌâOÌÌ�ÌÆ �ÌÌ¨Ì™Ì**10** 
Meaning: 

+Ì¡ôÌâE™Ì zÙù:LÌÌÍ�Ì `Ì�tÌÙ−ÌÙ “Having seen sufferings in  living beings, 

+¡Éô =ÍzùtÌÍ¥Ì¥ÌâFò: and gaining more power of discrimination  

 ¡ô–Œ¥ÌÌ t¥Ì‡Üù�ÌtÌu¥ÌÉ and attaining the knowledge of Your true nature  

+ÌZÌÌ™ÌÊ¥Ì™ÌÌÊtÌÆ from the best of Gurus, 

OÌÙsÌZÌÍœútÌFòyÌÌ†Ù„ù¥ÌzÆù-
—ÌÍHò—ÌÜ˜ÌÌ

and with devotion born out of  listening to (Your) 
virtues and stories of (Your) incarnations, 

+·Éþ tÌÍœút¥ÌÌ D�ÌÌÉ ˜ÌÌ™ÌÌÉ may I, after crossing this Maya, 

˜ÌÌâÍzùtÌÌ·âþ t¥Ìt�Ìzâù stay happily at Your divine feet, 

�Ìœú˜Ì²ÌÙLÌ˜Ì™Ìâ! the embodiment of Supreme Bliss! 

tÌ²™Ì +™ÌÉ �ÌÜ¥ÌÊœúWó:* For that, this (overcoming Maya) is the prelude. 

·âþ �Ì¥Ì�Ì�ÌÙœú�ÌtÌâ ! O Lord of Guruvayoor! 

�ÌÌ¨Ì™Ì +¨Ìâ−ÌœúÌâOÌÌ�ÌÆ* Destroy all my ailments!” 
 
Commentary D 91S10. 
It was said in the previous sloka that devotion to the Lord alone is the raft for 
crossing the ocean of Maya. ‘—ÌÙ¥Ì�Ì�ÌtÌâ! FòŸ�ÌtÌâ tÌt�Ìë¨ÌÌ�t™Ìæ t¥Ìt�ÌÌzâù —ÌÍHòœâú¥Ì*’ (For 
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subduing Maya, devotion to Your feet is alone prescribed).    One could always get 
a doubt whether any alternative method is available, especially in the light of 
authentic statements in the Srutis and Smritis like the following which highlight 
the importance of acquirement of knowledge of the Self as the fore-runner to 
final beatitude: ‘tÌ˜Ìâ¥ÌÉ Í¥ÌÍzùt¥ÌÌ +ÍtÌ˜Ìßt™ÌÙ˜ÌâÍtÌ* �ÌÌ�™Ì: �Ì�yÌÌ Í¥Ì†tÌâ%™Ì�ÌÌ™Ì*’ Sv.Up. 6/15 (By 
knowing that Brahman alone, one goes beyond death; there is no other path to 
the ultimate goal) and ‘bÌÌ�ÌÌzâù¥Ì tÌÙ Fæò¥ÌŸ™ÌÉ* �ÌÌFò²™Ì ¥ÌÍ¹þ¥ÌaeÌÌ�ÌÉ Í¥Ì�ÌÌ ˜ÌÌâKÌÌâ �Ì Í²Ì�ùšÍtÌ*’: 
V.T. (Only by knowledge of the Self can one attain Salvation or final beatitude; 
just as fire is required for cooking, Moksha or Salvation cannot be attained 
without knowledge of the Self).   
 
And  the author, who is firm in his conviction that there exists no other method of 
easy access superior to devotion, advises devotees the practice of the highest 
form of devotion, “Sadhya-bhakti” using “Sadhanas” or accomplishments. The 
disciplines that lead to it are more important from a practical point of view 
which, according to the author, can be accomplished using different means.   
Among these means, the author considers service to the preceptor with 
“Vairagya” or full detachment from mundane matters and the results thereof,  
leading to the conquest of Maya, realisation of the Self, and ultimately to 
salvation, as most important.  
 
In general, it is mainly for getting relief from sorrow and gaining happiness that 
human beings perform religious rites.   In spite of gaining some short-lived 
happiness in all these activities, the net result is only sorrow.   Just as 
materialistic objects like family, children, friends, wealth, etc., which are 
considered to be the fountain-heads of all worldly pleasures, ultimately bring 
about only unhappiness, so too are the pleasures of Heaven.   
 
“Having realised this fact, I shall, with a discerning mind, acquire the 
knowledge regarding Your true nature from a suitable preceptor well-versed 
in spiritual knowledge and capable of convincing others.  Hearing the stories 
of Your sportive incarnations and of Your attributes like affection towards 
devotees, etc., and chanting Your holy names with a mind overflowing with  
deep-rooted devotion, I shall overcome the illusion of this Maya which is 
well-known for its hold on man. Conquest of Maya is the first step to be 
taken, to cross the ocean of Samsara, similar to a prologue in a dramatic 
exposition.  I shall then stay enlightened and happy at Your feet, the form of 
unsurpassed Eternal Bliss, -- in the Supreme Consciousness-Bliss of Brahman.   
Therefore, O Krishna, Lord of Guruvayoor! Bless me to get rid of my 
afflictions and to cross the illusive Maya!” 
 
As indicated at various places in the text, this dasakam is a summary of advice 
given to Videha by the four Yogiswaras namely, Kavi, Hari, Antariksha and 
Prabuddha of the nine Yogiswaras. 
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This sloka epitomises five slokas, namely, Bhag. XI, Ch. 3, Sl. 18, 21, 22, 31 and 
33 out of  the sixteen slokas of Yogiswara Prabuddha11.  

 
 

THUS  ENDS  DASAKAM  NINETY- ONE  ENTITLED   
“GREATNESS OF BHAKTI AND BHAGAVATA DHARMA” 

OF  SRIMANNARAYANEEYAM,   
THE QUINTESSENCE  OF 

SRIMAD  BHAGAVATA  MAHAPURANAM. 
                                                                                 

o 
 
 
1 

                                           
11 Fò˜ÌÌÊs™ÌÌœú—Ì˜ÌÌsÌÌ�ÌÌÉ zÙù:LÌ·þt™Ìæ ²ÌÙLÌÌ™Ì ZÌ* �Ì¨™ÌâtÌÆ �ÌÌFòÍ¥Ì�Ì™ÌÌÊ²ÌÉ Í˜ÌyÌÙ�ÌÕZÌÌÍœúsÌÌÉ �ÌßsÌÌ˜ÌÆ**18** tÌ²˜ÌÌtÌÆ OÌÙ� Éû �Ìë�Ì†âtÌ 
Í`ÌbÌÌ²ÌÙ: ¬Ìâ™Ì =uÌ˜ÌÉ* ¨ÌÌ–zâù �Ìœâú ZÌ Í�Ì−sÌÌtÌÉ –Ìêºs™ÌÙ�Ì¨Ì˜ÌÌ¬Ì™Ì˜ÌÆ**21** tÌwÌ —ÌÌOÌ¥ÌtÌÌ�ÌÆ ŒÌ˜ÌÌÊ�ÌÆ Í¨ÌKÌâtÌÆ 
OÌÙ¥ÌÌÊt˜Ìzæù¥ÌtÌ:*+˜ÌÌ™Ì™ÌÌ�ÌÙ¥Ìßt™ÌÌ ™Ìæ²tÌÙ−™ÌâzùÌt˜ÌÌ%%t˜ÌzùÌâ ·þÍœú:**22** ²˜Ìœú�tÌ: ²˜ÌÌœú™Ì�tÌ©Ì Í˜ÌyÌÌâ%QÌÌæQÌ·þœÉú ·þÍœú˜ÌÆ*    —
ÌHòšÌ ²ÌgÌÌtÌ™ÌÌ —ÌHòšÌ Í–Ì—Ìët™ÌÙt�ÌÙ¡ôFòÌÉ tÌ�ÌÙ˜ÌÆ**31**  <ÍtÌ —ÌÌOÌ¥ÌtÌÌ�ÌÆ ŒÌ˜ÌÌÊ�ÌÆ Í¨ÌKÌ�ÌÆ —ÌHòšÌ tÌzÙùtyÌ™ÌÌ* �ÌÌœúÌ™ÌsÌ�ÌœúÌâ 
˜ÌÌ™ÌÌ˜ÌgÌ²tÌœúÍtÌ zÙù²tÌœúÌ˜ÌÆ**33** Bhag.XI-3/18-21-22-31 & 33  
 
(One must observe how human beings living in pairs (as husband and wife ) striving to gain 
happiness and remove misery obtain only contrary results.(18)  One, desirous of knowing 
the highest good should resort to a preceptor who is versed in the Vedas (which embody 
Brahman in the form of words), has realised the ultimate reality and who is free from 
attachment and hatred.(21)   Under the preceptor, whom one should love as one’s own 
self and the object of one’s own devotion, one should, by rendering devoted service to 
him, learn the ways of life of the Lord’s devotees, by which Sri Hari is pleased---Sri Hari, 
who is the Soul of the universe and gives Himself away to His devotees.(22).  
Remembering and reminding one of Sri Hari who destroys innumerable sins in an instant, 
their devotion turning into divine love, the devotees filled with rapture experience a thrill 
of joy.(31)  Thus, learning and following the ways of life of the Lord’s devotees, and 
devoted to Him, his devotion developing into divine love, the devotee easily crosses the 
unfathomable Maya. (33)  Meanings: Courtesy: Bhagavatam Gita Press.            


